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HiANSLATION OP THE ! ’AE\7iYAT-UL-IM/.N. 


Maulayi Isma’il was the nephew of Maulavi Shah Abd-nl-Asfc 
wh^ xmifyis yet universal!y hold m great veneration and respect 
.u ueihi. Ao was i.ie only son of AW.-nl-Gfeu, the son of Shah 
-a.i -ixiLaa, the most celebrated tnuVtjomst aa‘3' : tka best *tnd?-hfc’'of 
divinity of h;s time. The latter had four sons; namely, the krhsr of 
the subject of this biography, Manlavi Abd-ul-Aziz, Bafia-ud-dii;, and 
Abd-al-Kadir. They were all famous for their literary attainments 
and religions characters. The family traces its pedigree to Omar, the 
second khaiif of Mahammad the Prophet. 

^ Isma’il was born on Saturday, the 33th of Shawdl, 119$ A .ir. (or 
1781 A.D.), in the village of Pholab, in the Delhi territory, from Fdzi- 
latmu-nissa, the daughter of Jiaukvi Ala-ud-dfn, of tlse same place. 
On the death of Ids father, which occurred while he was very young, 
he was brought up as an adopted son under the care of his uncle Abd- 
nl-Kddir. Subsequently he was married to the grand-daughter of 
the latter indi; idual. 

Tsma’il was possessed of good parts and high talents, and iu had 
a very ingenious wind, cad a retentive memory. j\c j fi the ease 
generally in youth, he was not very attentive to his studies. Swim¬ 
ming m the liver Jumna was one of his favourite amusements, and 
he was lienee irregular• in his attendance cr. his guardian and pre¬ 
ceptor. From bis natural talents, however, he was looked upon as 
‘ the hope of the familyand no pains were spared in his intellectual 
culture. He was so ingenious, that he generally opened his book at 
random, and began to read, much in ad van ae of his previous lesson, 
vvhen he was told that it was not the place where he ought to have 
commenced, he would say that there was no difficulty that he conid 
r.ot fully comprehend in -> part, which he had omitted, although 
a might have been the.most obscure part of the book : and, on - 
' •' ion * K * nn m y point of it, lie would give such a full am! masterly 
• pler.ation as would astonish the hoaxers. l£u finished his education, 
n: the fifteenth or sixteenth ye.or of his age. The fame of his bi~h 
anilities was soon spread far and wide. It is said that, to test his 
learning, some of the classical scholars would studiously meet him in 
the streets to prevent his having reference to books, and put him- 
most difficult questions; but be would answer overy point so explicitly -V 
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and satisfactorily that they always expressed their wonder and admi¬ 
ration at his mental faculties. Comparatively, he had an excellent 
knowledge of moral philosophy, mathematics, rhetoric, logic, as well 
as of the science of commentary (tnfsir) and tradition, besides a 
respectable knowledge oi the doctrines ci ti.o m-u.-imoudin religio. 
and law. Ills Treatise on Logic is nnircr ; i - admired, and so arc 
0 his works in other sciences. 

From the very commencement of his vor '!/ career he was a true 
advocate of his religion, and was earnestly ' voted *’ ‘U cause. The 
ahnses and innovations which had crept into its doctrines among the 
Most inis of luoia attracted his cr /i’ attention. He found them 
aoged in the vices of « Shirk," or « Association with God,” 

„r at least hevesv; th Korun and Hadis li;;» a:» been almost entirely 
neglected, and the popular prejudices having been substituted as their 
chief guides. He commenced preaching, in the grand mosque at 
Delhi, sermons in favour of the unity of God and against idolatry; and 
he enlightened his untrymen on the respective nature of these 
doctrines by composing and publishing the tollowing treatise. 

While thus engaged, his attention was aroused by the arrival of 
Saiyad Ahmad at Delhi from Tonk, in 1819. This individual had 
a tolerable knowledge of the Muhammadan law, and bore a high 
character as a pious man. He was the religious disciple of Mauiavi 
Abd-ul-Aziz, and received his Arabic education from the late Abd-ul- 
Kddir. Ou his return, ho found that the latter was dead, and had 
been succeeded in giving people literary instruction by his nephew, 
Mauiavi Ismail, who was, however, very little attentive to the 
Darwcshes. The fame of the Saiyad. who put up in the Akl.av-ilbndi 
mosque, was great, and drew numbers of people around him. Isma’il, 
also, together with his relation, AH-ul-Hai, the son-in-law of Abd-ul- 
Aztz. one day went to him purposely, when, for trials sake, ho 
observed, as is stated by the Asdr-us-sanadhi (a book published a few 
years since at Delhi), that he had yet never been fortunate enough to 
offer his prayers with the Kuzur-kalb, or i; the presence of heart.” The 
Saiyad, with a smile, told him to come that night to his room to eay 
the eveuing prayer, when be would acquire his desire. Ou hearing 
the remark, the inquisitive Mauiavi grew very curious, and as soon as 
tl- - fired time arrived, he, along with his companion, weut to the 
ro. ra of the Saiyad. They were told to offer the first portion of the 
after him, and to cmiV >' • the remainder s-?arat?ly, when 
thev were both so deeply immersed in contemplating God, that it was 
not”over till the dawn of the morn appeared. This miraculous exhi¬ 
bition of the Saiyad’s supernatural power had such effect on the 
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the public, from the disclosure of tho truth, they were of course 
offended at the incessaut preachings of the iudefatigable Isma’il. 
Rigid criticism and malicious censures were iu consequence passed 
by the hitter on his lectures. To remove differences of opinion, a 

meeting of the doctors was resolved upon, and held in tho grand 
mosque, to discuss the points at '..sue, but the assembly broke up 
without coming to a decision regarding tho controversy, each party 
pretending triumph. Whatever may be the merits of their respective 
pretensions, it is certain that Isma’il continued to gain unabated repu¬ 
tation as a popular and true expounder of the Mussulman law, and tho 
people were convinced of the imposition under which they had hitherto 
laboured. 

When his opponents failed to defeat, him in public controversy, 
they often tried to mislead his followers privately by artful argu¬ 
ments, but the impression made upon his adherents was so great that 
they never went astray. Many came prepared witli difficult ques¬ 
tions, but iu the very next preliminary discourse, Isma’il generally 
gave such convincing and comprehensive explanations of the matter in 
question, that they dared not put to him any query. Since that time, 
there have been two parties among tbc Muhammadans of India. The 
followers of the reformer are nicknamed “ Wahabis’’ by their oppo. 
nents, while the others are called “Mushriks,” or associators of others 
with God. The latter chiefly consists of the opposed Maulavis and 
Kliadims, or attendants of the various tombs of the Muhammadan saints. 
The revenue of tho latter entirely depended on the offerings presented 
by the ignorant visitors, and it was greatly checked by the religious 
instructions of Isma’il; and hence the Klufdims had interested motives 
for disliking him. The common people who have not had the chance 
of hearing or reading the truths disclosed by this preacher, still con¬ 
tinue to follow the old prejudices; but such of them as como to have a 
a knowledge of the doctrines, still continue to embrace the reform 
unhesitatingly. 

The opposition which Isma’il met on the part of the Maulavis, 
gave no check, to his resolute mind, but, on the contrary, served to 
enhance still further his religious zeal. The number of his followers 
increased with his fame. The crowd of Namazis, or offerers of prayers, 
was as great in lus time, in the grand mosque of Delhi, as on the 
festivals of the Ids; and, since that period, Muhammadanism in India 
has much prospered. The truths which have been disclosed by the 
industry of the reformer were never previously known, even to people 
of the first class. 

His rising influence, however, alarmed the local authorities, and 
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his public assemblies are in ™ nia of 

He bad, however, infused ****'*''^'^^ which he had in 
his partisans, to prepare g £ wented him from making 

contemplation. Tlns ch h \ J ijlto effect his favour,to 

any further progress in -ndta, been his original 

scheme at home, as is by some suppo-td 

design. K j ous guide Saiyad Ahmad, 

In 1827 - 28 , he, together with h.s ° v!(1 Jesalmir 

and his relative Abd-ul-Hai, relig i 0U8 enthusiasm 

and Sindh. At the time they ^ ^ ^ e “ m5nd . They 
was so great that the expci ition m ■ ^ ^ who moved in disguise, 

S0W The « Astir us-sanddid” »y» ‘ 


: w r u^sandd’d” says, 
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that more than a lakn o u ,aui ' , native chiefs and private 

were also aided in P«“J Tonk, who is one of the 
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disciples of the ^aiya ° p es hawur frontier without 
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and among the rest, 0mnr v ‘?" establishing their authority in the 
the leaders. They succeeded in «fc■ MuhMmnad Khdu, 

Yusufz&i mountains, without m 1 ; cnl:l ined on friendly terms, 

the chief of Peshawur, who had tiHnow ^ mfty , Ie , i„ 
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In order to get nd of the rc _ i w icked design having 
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dispersed. Peshawur ih, however, a tbe place; but on 
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religious guide, tbe Saiyad, waa killed, and buried near Bala Koli, in 
a part remote irom his native place. For a long time, however, their 
death was doubted by their followers, but time hns at last cleared thn 
mist which hung over the facts. 

Maulavi Isma’il was a man of very extensive literary s-.taln- 
ments. Ho possessed a mild and manly temperament, and was simple 
and plain in his habits. He was an accomplished orator, and an 
excellent religious lawyer. His lectures were always delivered with 
gloat propriety, elegance, and force, ana he expressed himself with 
considerable care and perspicuity. He avoided superfluities, and was 
generally to the purpose, brief and modest, and always produced such 
proofs as were best adapted to enforce conviction. 

Fiom the commencement, his attention was engaged by the reli¬ 
gious irregularities which had crept into Muhammadanism, :.s well as 
the miseries of his fellow-creatures in India. He si:-, ■ ceded in a 
great measure in reforming the former, but lost Lis life, to the great 
regret of his countrymen, in attempting to alleviate the other. 

During the present century, India has no; produced another man 
similarly enterprising and able. In his admirable undertakings, he 
seemed to have no interested motives. His chief aim was to do good 
to the country which had given him birth. Ranjit Singh is said to 
have offered to him and the Saiyad a handsome Jaigir, if they would 
give up their religious expedition. The request was contemptuously 
rejected, and the Lion of the Punjab was told that if he would adopt 
their course they would ask nothing beyond it. The fame of Saiyad 
Ahmad was greatly owing to the exertions of this individual. He 
was scarcely known before he officiated with the Maulavi. It was 
chief!}' through his preaching that several religious irregularities were 
exposed and reformed. The custom of paying illegal reverence to 
the tombs of saints, Ac., and that of making ta’ziyas, have been much 
checked, though not abolished. Tiie doc Lines of the unity of God. 
and the Sunuas, are now bettor understood by the generality of the 
Mussulmans of India, than they were before liis time. Many of the 
old mosques which had been neglected, have beeu rescored to their 
former position, as sacred places of worship. In short, the came of 
Isma’il has been immortalized in India, and is more popular, ami u.c; s 
sincerely respected, than that of any Muhammadan doctor of Lie 
modern age. 

He took a most nctive part in the religious war against the Sikhs, 
but it is a pity he Hid not unde sf 1 p litres is well 

accomplished in literary acquirements, otherwise it would not have 
been surprising if he had ultimately succeeded in effecting that grand 
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revolution which lie Lad in contemplation. The memory of theso 
reform ora is still kept up in India, with the greatest veneration and 

esteem. 

Mauiavi Isma’fl Las left no issue from Lis wife at Delhi, but in 
•ot a boy in PesLftwnr, who pretended to be Lis sou, by Li 
wile, witli whom lie is said to Lave been allied, during tua 
rclio:s warfare in which lie was engaged in that quarter. 

ILc zeal of Saiyad Ahmad, and the learning of Mauiavi Isma il, 
were thus devoted to giving practical effect, with some modifications, 
to the reforming tenets preached by Wahab, in Africa. Accounts of 
t he preachings and dogmas of this reformer had been brought to India 
by the numerous pilgrims returning from Mecca and Medina, but lus 
doctrines made no great impression until they wore enforced by the 
preachings and writings of these two zealots. Mauiavi Ismail pro¬ 
posed to lay down a perfect rule of conduct for the guidance of the 
Faithful, and to divide his work into two portions, as will he observed 
from his owu preface to the following fragment He lived to com¬ 
plete the first part alone, or that showing the extent to which the 
doctrines of Muhammad had become perverted in India; and this 
portion has now been translated. A disciple completed the scheme 
by the addition of the second part, treating of the modes proper to be 
followed; but it is a lengthy and inferior production, and the subject 
is moreover of less intrinsic interest than that exhibiting the reaction 
of Hinduism on the faith of a triumphant race. It has not, therefore, 
been thought necessary to translate his scconu part. 

Both of the treatises were printed in Calcutta, iu the- Urdu tiijlecl, 


some years ago. 


TRANSLATION OF THE TAKW1YAT-UL-IMAN. 


I 

) 



Preface. 

la the name of God, the Compassionate, the Merciful" 
Unbounded thanks are due to Thee, Oh God, of holy nature, 
because Thou hast favoured us with thousands of religious blessings; 
hast shown us the true religion; directed us iu the right way; taught 

i This work, called the Sirit-ul-Mfistakfm, “ The True Path," is the^subject 
of a paper in the Journal of the Bengal Asiatic Society for November, \ oi. 

I r, 4JU. '1 lie authorship is there attributed to Mauiavi .>sain 

' i Tins sentence is prefixed to every Persian or Arabic wor* in India, 
whether sacred or profane; but in Persia, and I believe in Khurasan, &c., it 
is niaced r.t the commencement of holy writings only. 
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ns tlie pure unity (Tauldd); and hast created us among the followers 
of Thv favourite, Muliammad Rasul Allah, or messenger of God, (may 

peace and blessing he upon him!) and also for having inspired us with 
a desire to learn hi way, end impressed our minds with affection for 
his vicegerents. -Lo show us his way, and lead us in it. 

We "therefore supplicate Thee, our Omnipotent Lord, to convey 
our thousands of blessings and salutations to Thy favourite, as well as 
to his descendants, companions, and all deputies, aud to bless his 
followers, and associate us with them, and keep us firm, dead or alive, 
in his path, and among his dependants alone—Amen; or, Accept this 





our prayer, 0 Lord of the worlds. 


Hear ye! all men are servants of God. 'Ihe duty of a servant is 
servitude. The one who will not perform his service, is no longer a 
servant. True service is to correct one s faith. Of him whose faith 
is unsettled, no services are acceptable, but of one whoso faith is 
right, even littlo service is to be taken for much. Hence, every one 
ought to tako much pains in the rectification of his faith, and must 
prefer its attainment to all other things. 

In the present age, people follow many ways. Some uphold the 
customs of their ancestors, as precedents; others look to the stories of 
pious men (Buzurg) for their guides; while again, some follow the 
sayings invented by the Maulavis, from the ingenuity of their own 
minds; and others allow their own judgment to interfere;—but the 
best of all ways is, to have for principles the words (holy writings) 
of God, and his apostle; to hold them alone as precedents, aud not to 
allow our own opinion to be exercised. Such of the stories of the 
pious men, and the sayings of the Maulavis, as correspond with them, 
ought to be accepted, and the rest rejected. 

It is a prevailing opinion among the common people, that it is 
difficult to comprehend the word of God and the apostle: much lcarn- 
i„„ is required to divine them; we do not possess abilities enough to 
understand them; this course can be pursued by great pious men 
alone, and we are not able to do so; but, for us, the sayings of these 
men are enough. This is a great error, because God says, that tho 
contents of the Koran are very clear and plain, and that there is no 
difficulty in understanding it, ns stated in, the Surah, (or portion) 
entitled “Tho Cow.” “And, now, we have sent down unto thee 
evident signs, and none will disbelieve them but evil doers. 1 ” To 



i This quotation is from Sale’s Koran; but according to the original, the 
word “now” ought to be read “certaiuly.” “Evil-doers” ought to ho 
“ disobedient.” 
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“Sunnah,” or the law of the Prophet, and its opposite term is heresy 
(Bid’at). Every man ought, therefore, to hold fast the two poin s, 
and to avoid Shirk and Bid’at, as the two latter abuse the uith. 
All other sins, in comparison, arc less than these, as they rui^ t e 
morals only. If you find a person who is a p« 

unitv of God, and the law of the Prophet, and is far removed from 
idolatry and heresy, and others derive benefit by Ins company, you 
ouaht to take him fo* your religious guide (pjr) anu instructor. 1 
have, therefore, compiled in this treatise a few verses as well as a 
few saying or “ Hadis ” corroboratory of the unity and tao h-w, a 
condemnatory of idolatry and heresy, adding their translation and 
true meaning in simple and easy Urdu, so that every one -ay derive 
an equal advantage by reading them, and tlmt - 
favoureth may thereby adopt the right way, .no hence ' ■ 1 ' 0,111 
of forgiveness to the explainer. ,, , y 0 ;,i, 

This hook is entitled « Takwiyat-ul-Imiiu, or Support of the Fa th. 
It contains two chapters; the first regarding the nnny and idolatry, 
and the second the law of the Prophet, and heresy. 


CHAPTER I. 

On Tauhid, or the unity of God; and Shirk , or idolatry. 

First it must be known that Shirk is very prevalent among man¬ 
kind while the Tauhid is scarcely known; but the greater number do 
not understand the meaning of these terms They pretend to he 
faithful, yet they arc much involved in Shirk. Ao comprehend the 
meaning, therefore, of these words, it is of primary importance that a 
distinction be made between good and Lad, according to the Koran 
and Hadis. It is customary for many, iu the time of difficult, 
call for aid on the pirs (religious golds ), apostle, ms, --’ -. re, 
angels, and fairies, and beg them to comply with their wishes; rnu to 
propitiate them, vows and offerings are made in them names More¬ 
over children are named after them; for instance, Abd-un-nabi (servant 
of the apostle), Ali Bakbsh (granted by Ali), as wt-i Win 
Bakhsb, Husain Bakhsh, Maddr Bakbsh, Snlar Bokhan, an,, also 
Gholam Mohi-ml-din. Further, many perform other similar^.* 
their respective saints, &c.: one keeps n choti, or lock oi hair, on ms 
head; others wear badhis, or wow bread round 
clothes after a certain manner, while some put chains on their legs, 
and offer sacrifices, and others again invoke the saints in the time of 
need, and take oaths in their names. In short, what the Hindus do 
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towards thoir idols, the Mussulmans do for them, and yet they call 

themselves Muhammadans! 

Gnd be praised 1 Are these the mouths lit to advance such claims? 
i; Wlmv God says, in the portion of “Joseph,” is very true.—“ And 
i\, ... g.-tjtcr part of them believe not iu God, without being also guilt v 
of iii latry.” (Sale.) If any of their well-wishers should tell them 
that, although they pretend to be true believers, yet, they are guilty 
of Shirk, and if asked why they are mixing up two different ways, 
they answer, “ We are not guilty of idolatry, but hereby only profess 
our" veneration for the apostles and saints. If we esteemed them as 
on an equal footing with God, then we might stand accuse 1, but we 
de not do so. Verily, we consider them the servants, as well as the 
creatures of God; the spiritual power which they enjoy has been 
granted by Him alone, and they exercise it at His pleasure; to invoke 
them is verily invoking God, and calling upon them for aid is virtually 
calling upon God ; they, being His favourites, may do whatever they 
like; they are our intercessors and mediators with God, and by gain¬ 
ing their favour, wc gain the favour of the Most High, and got access 
to His throne; and the more we worship them, the nearer we are to 
Him.” In a word, they speak other similar absurdities, because they 
do net follow the holy writings, hut exercise their own judgments, 
believe false stories, and take improper customs for their examples. 
If they had a knowledge of the holy writings, they might know that 
the unbelievers also used similar arguments with the Prophet; but God 
accepted none of them, and directed his indignation against them, and 
confirmed their falsehood, as He sayeth iu the portion called conas . 

« And they worship, besides God, that which can neither bur. them, 
nor profit them; and they say: these are our intercessors with God. 
Answer, will ye tell God that which He knowetli not, neither iu 
heaven, nor in earth 1 Praise be unto Him ! and far be that from Him 
w'n -h tin - associate with Him.” The meaning is, that those whom 
they invoke have no power from God, either to hurt or profit them. 
As "to what they say, that they are their intercessors with God, it is 
not correct, because God hath not said so. What! are you more 
knowing than God, that you tell Him what He knowetli not 1 l’rom 
the foregoing verse, it is evident that there is none, either in heat on 
or in earth, who can be mediator with God, or by invoking wbom.any 
profit or hurt can bo produced. Nay, the apostles and saints can only 

intercede with God, by Ilis permission. So there is no ..— *“ 

invoking them. Verily, he who worships any one, even as his uuer- 
cessor. becomes guilty of Shirk, by such an act. God saith, m t e 
portion named “ The Troops“ But as to these, who take other patrons 
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besides Him, saying, -we worship them only that they may bring ns 
nearer unto God; verily, God will judge between them, concerning 
that wherein they disagree. Surely God will not direct him who is 
a liar, or ungrateful.” Hence, forgetting that God is nearer to his 
servants than anv one else, they have taken other mediators; and 
instead of di.ly appreciating, and gratefully thanking Him for His 
great favour in that lie attends to our desires, without any media¬ 
tion, and averts directly evils which beset ns, they supplicate the 
same from others. And although, by persisting in this wrong path, 
they seek to be nearer unto God, they shall never obtain their desires* 
and will never get nearer to Him. Nay, the more they persist in 
this course, the more distant they will be from God. It is manifest 
that he who takes any one else for his patron, even saying that he 
does so to obtain proximity to God, is surely guilty of Shirk, and is 
also a liar, and ungrateful to his Maker. It is stated in the Surah 
entitled The True Believers,” that “ Say in whose hand is the kingdom 
of all things, who protecteth whom he pleaseth, but is himself pro¬ 
tected of none; if ye know 1 They will answer; in God’s, bay, how, 
therefore, are voti bewitched.” Even when it be asked from mfiuels 
as to who is the ruler of the world, an equal of whom could not bo 
set up; tiicy will surely say, God. To acknowledge the authority ot 
others, therefore, will be nothing short of downright madness. From 
the foregoing verse, it is evident that God has given no contralto any 
of His servants in the affairs of the world. No one else can therefore 
protect any person. It is also manifest that the unbelievers of the 
time of the Prophet, even, did not consider their idols equal to God. 
Nay, they ever recognised them as the servants and creatures of God, 
and never declared that they enjoyed equal power with Him. But 
still, their invoking them, making vows and offerings in their names, 
and considering them their intercessors with God, was nothing less 
than infidelity and Shirk. Hence, he who acts in this way towards 
any being, though lie may consider him as the servant of God, will 
be 'equally gmity of Shirk with Abu-Jabil, or father of ignorance; 
because the term Shirk does not only signify to set up equals with 
God, but it also embraces the performance of rites of devotion to 
others, and the ascription to them of certain attributes which belong 
to God alone, such a 3 omnipresence, and the power of controlling the 
universe, prostration, vows, sacrifice, and invocation in the time of 
need. Those who ascribe any of these attributes, or perform any 
of these rites to any of God’s creatures, though regarding them as 
below the Almighty, and considering them His servants, will be verily 
guilty of Shirk. In this respect, thero is no difference botween the 











apostles, saints, genii, devils, fairies, &c., i.e., none of them deserve 
tiiese distinctions; for God hath pronounced his indignation against 
Christians and Jews, equally with idolaters, because the former were 
charged with similar practices towards their apostles, &c., as is stated 
in the Surah named "The Declaration of Immunity." “They take 
tlieir priests and their monks for their Lords besides God, and Christ 
the son oi Mary, although they ui.i commanded to worship one God 
only: there is no God hut He; far be that from IIin which they 
associate with Him.’' In fact, they take God for a .ter Lord, and, 
hence, they are guilty of Shirk. But God is alone, and no companion, 
either small or equal, can be associated with Him. Nnr. • reat and 
Email arc all His humble servants, and are on an equal footing in 
point of humility; the truth of which is verified in the Sarah, “ Man,. 
—“ Verily, there is none in heaven, or cm earth, but shall approach the 
Merciful as His servant. R eusompussetk them by his knowledge 
aud power, and uumbereth them v.,. . an exact computation, r.rd V - 
shall all come unto Him ou the day of resurrection, destitute both of 
helpers and followers.” The inference to be drawn fror- this passage 
is, that both nngels and m ;> .j are equally His servants bom e- ir 1 v 
at His mercy, and having no power whatever of their own. But God 
alone commands all, one by one, and has not delegated that power to 
others. Every one shall be judged before Him, by himself, and no 
one can intercede for, or protect him. 

There arc many other verses, of similar purport with the foregoing, 
iu the Koran, but he who comprehends these, ever., will become 
aware of what is Unity and Shirk. Now, it is necessary to learn what 
things are peculiar to God, and in which no one else ought to be asre- 
rmted. They are several, but a few for illustration follow, and ti e 
rest should be inferred from them. The first point is, that the attri¬ 
butes of omnipresence and omniscience, far or near, concealed or 
manifest, in darkness or light, in heaven or on earth, on the peaks of 
mountains or at the bottom of seas, are peculiar to God alone.- No 
one else is vested with tins powei. huuib my one i:. 
an} saint, either at sitting down or standing up, -; ice or call 
upon him in the time of need, instead of God, or use his name in 
attacking an enemy, or read passage:-; to propitiate him (Khatam), or 
contract a habit of studying his name (Shago it cr have his image 
fixed as the object of contemplation cr < • ■ it ; by using his 

name, either with the lips or in the mind, or by fixing the attention 
on his suppos'd image or grave, the de-'-uce becomes sensible, and 
that none S m. -r ots can ream*:, concealed iron: him, or that 
whatever occurs to the devotee in life, 6uch ns health or sickness, 





prosperity or poverty, death or life, sorrow or happiness, all conic to 
his knowledge, or whatever he utters, lie hears, and that every idea 
which crosses his mind he knows. By such conduct, one becomes 
guilty of Shirk, and surely it can bo called nothing c:;e. Such acts, 
however, are called by them “ Islimk li’l Ilm,” or Association in Know¬ 
ledge, t.f., associating one in the knowledge o: tie .. Yc.. dav.ng 
such belief, one is verily a transgressor, and is guilty of Shirk, though 
he may have such notions about the apostles and saints, pirs and 
martyrs, imams, and their posterity, and devils and fairies, consider¬ 
ing even this power either created by themselves, or granted by God. 
In short, by having sutli belief, the guilt of Shirk is completely 
proved. 

The second point is Omnipotence. To have r. thorough control 
over the universe, to exercise full authority in it, to cause death or 
life, to extend or depress one’s means, to occasion sickness or health, 
to bestow victory or defeat, to effect, prosperity or adversity, as well 
as to accomplish desires, to avert evils, to protect in the time of diffi¬ 
culty, and to alleviate miseries. are all the rp clitic: peculiar to God 
alone; and no other is endowed with such powers. If any one, by 
action or desire, attribute such influence to ary of his creatures in the 
foregoing points, he is surely an associator of companions with God. 
It is called “ Ishrak fi’t tasurrof” or Association in the power of God. 
The transgressor will certainly be guilty, whether he consider the 
apostles, &c. to have been favoured with such command by God, or 
think that such power has been created by themselves. 

The third point defines the matters connected with veneration and 
respect, which ought to be observed for the glo’-y of the Most High, 
exclusively. This is called “ Ibadnt,” or Worship, and ihe observance 
of the following rites is prohibited for any other being than God. 
Prostration, bowing down, standing with folded arms, spending money 
in the name of an individual, fasting or of respect to his memory, 
proceeding to a distant shrine in the peculiar dress ] 'igrim. and 
calling aloud his name while going along, or doing othci absurdities. 
Also, to avoid slaying cattle purposely while on pilgrimage, to go 
round the shrine, to make prostration before it, to carry animals for 
sacrifice, to make vows, to cover the grave with a sheet (C hilaf) 
utter prayers while standing at its threshold, or to beg the ace... - 
pliskment of other wishes concerning this and the world to come, to 
kiss any particular stone, to rub the mouth and brensi against the 
walls of the shrine, and to can e" ’’urainalion arovnd f hr 
one of the attendants (Mujuwir), cleansing the temple, or preparing 
things for the ablution of its visitors, considering the water of the 
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place sacred, sprinkling it as such over tlio body, and carrying it for 
absent friends, as well as on leaving the shrine to walk backwards, 
with ihe face towards it, and hold the jungle aronnd in respect, 
refraining from slaying any animals found therein, or from cutter? 
tro or grass situated there. God hath ordained all these ceremonies 
' in . bn performed by His servants for Himself alone. Should 
■ 2 . any way observe these or other similar honours towards 
&«., he shall certainly be guilty of associating them with 
This sort of proceeding is called “ Islirak fi’l Ibadat," or Asso¬ 
ciation in Worship, i.e., worshipping others in the manner which is 
ordained for God alone. Even when the devotee thinks that he does 
so ;o propitiate God himself, or considers the person worshipped as 
deserving it, he is guilty of Shirk. 

The fourth noitit relates to glorifying God’s name, in worldly 
doings. God has taught ns to keep a respectful recollection of Him, 
in our actions, so that thereby we may preserve our faith, and that 
our proceedings may be attended with prosperity. Fer instance, to 
make a vow in His name for the success of a certain object, to invoke 
Kim :n the time of distress, to commence every business with His 
Holy name, to sacrifice animals to Him on benm favoured with 


children, to name them after Him, as Abdullah (servant of God), 
Abd-ur-rahman, Khoda Bakbsli, Allabdin, Ac... to deduct a portion of the 
produce of cultivation and property as r.u offering t„ God, to respect 
the cattle which are kept apart or are being conveyed to His ionip.c, 
not to mount or load tliem, to follow his orders in eatables and drink¬ 
ables, by using only such things as have been allowed, and abstaining 
from tlicse which have been prohibited, and to consider al 1 good end 
evil which visit this world as proceeding from Kim alone as also to 
use His name in sneaking of jmur intentions and purposes, such as 
when you say yon intend to do a thing, say that, please God, you will 
du so. Moreover, His name should be used respectfully, as a servant 
ought >ova:ds Lis master, saying, Ruler or Lord, Malik or I.iaster 
•L t'' vi dtor. Oaths, when necessary, must also be J.ke.t in 
His nu:n_ only. All such honours are prescribed for the glory of God 
alum:. U use them, therefore, towards apostles, saints, deputies, 
martyrs, devils, and fairies, Ac., is inadmissible. To invoke them in 
the time of difficulty, and instead of “ Bismillah” (in the name of God), 
to use their names, or on the birth of children to make offerings i© 
them, or even to name the child after them, as Abd-un-uabi (servant 
of the apostle), Imam Bakbsli, or Pir Bakbsli: in set apart a portion 
of t,«e products of cultivation for them before the rest can be used; to 
respect animals preserved for them, by not driving them away, though 
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they n»y bo Joins ,lfin» S o; to ^Sdnolti oood, or to »y 

S‘rS,” J .“ oJ, » T ory or - »-««; g" 

a*. for ,nst!,,1CCj . .- „ nr tlvlt suc h .a fellow lias been reduced 

saint, & c„ has turned .nsane or ^ ; or 

to poverty on account o. the . s „vil effects of sucli a star, 

tl,at famine bus ^ ^ Mxei through having been 

or that such an object — . 0 f God and the 

commenced at an inauspicious mie, tlie apost ,lc 

apostle in beginning a work, « * ^ come . or ia using 

approve, it shall ^ wor ds as « Malrud-data/' 

the names of thesaui ^■> V Khudaikan (0 great contented 
(0 worshipful Pro leu ) V 1;i (toms !) &c„ and to swear, 

X ** name of the Prophet, or of All, or 
when an oath he i e es J ,y ^ ^ ^ By doing such honours, 

°1 th ° e'tritor is certainly guilty of Shirk, which is called Isl.rak- 
J^^rthe Habitof Association, that is, the habit of respecting 

Jc U ItoKomo .»d Hadis, prohibiting snob pracbce,. 



CHAPTER IT. 


This chapter I® ^of S^dr^and'thc e^tcellcnco'of^Unity in general ; 
treats of the mischief o - > , • the third, of association in 

*• —• f “rrv:"^: u*. Pi - *. 

the power ot LiOti, 

fifth, of the habit of association, &c. 


Section I .—Association and Unity. 


. c si.., doctrine of the unity of God, and the sin 
This section rea ^ latter is one of the highest 

^"Si “ ,ire s4,j ' "**“ 

H “m be ala. wandering Iron. 11. rigbl way, net to make a dratmc 
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tion between forbidden ,\i unforbidden things,-to commit theft or 
adultery,—to give up orda ned prayers and fasts,—to usnrp the rights 
of orphans,—and to shew disrespect to parents. But one who has 
plunged into fclurk, has gone much astray, because lie is involved in a 

ernne which God will never forgive, while He may p wimps oar Jo a 
otner sms. The former shall inevitably meet the punishment which 
has already been fixed for it. If the nature of this traugressior. is of 

V c i,ru °™ ai '’ '■>’ l!oin g which the perpetrator becomes an infidel 
ti.cn the eternal abode in bell shall be the award; from this he will 
never escape, uor will J le eve- enjoy any kind of relief. If the sia 

be 01 !l ; seco,Hl;u '- v natme > ™ that case even the sinner will not 
escape suitable punishment; other minor sins will be pardoned after 
they are duly chastised, at the pleasure of God, it being at the same 
Li.' optional with Him to inflict the appointed punishment or not. 
Hence it is to be inferred that Shirk is the greatest of ail crimes. 

The following instance is well illustrative of the fact. Suppose a 
servant or subject of a king to bo guilty of theft, or of sleeping 0 n 
watch, or of irregularity in attending the Darbar, or of running away 
rom the field of battle, or of failure in the payment of government 
dues, or of similar other crimes; he is certainly accusabie before his 
sovereign, but it is optional with the latter either to forgive or to 
e astise him. But there are some crimes of a rebellious or treasonable 
nature: as, for instance, to address au Amir or Vizir, or Chaudri, or 
Aaiiungo, or a sweeper, or a Chamdr, with such titles as are peculiar 
to the king,-to prepare a crown or throne for him,-to call him the 
\ icegerent of God (Zill-i-Sublmni),—to bow to him in such a manner 
as is observed towards his majesty only, or to fix a day of Jusl.n 
(great rejoicing), and offer him uazars; these are heinous crimes aud 
the king must punish the perpetrator: if he neglects to do so, he is 
not a wise monarch, ami such kings are called shameless by the wise 
men. Hence, we ought to be much more tearful of the Lord of King¬ 
doms, the Most High-minded Monarch. How shall He then reject 
to punish those who are guilty of associating companions with Him i 
C God, be merciful to the true believers, and save them from the per¬ 
petration of such an atrocious crime ! In the Surah of “ Lnkmiin,” God 
says: “And remember when Lukman said unto his son, as he H mo¬ 
nished him : 0 my sou, give not a partner unto God, for poly the- > - 

a great impiety;” that is, God favoured Lukman with w-dmr ; am) 
his opinion also was, that there was nothing more unjust th*u w gi.„ 
over the ngk of one to another. . crily, he who gives away God’s 
right to his creature, is guilty of giving away what belongs to the 
'Tost High, to the lowest person,—as putting the crown of a king 
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«,the head ot . Cbamflr (the lmrat eaete). Wh.t H« 

can there bo thau such it proceeding1 It w cer.etn 

“.Ll or greet, i. .owe, then . Chen*. „ ,e ,hr 

irlory of God. With rcfcrencs to the 1 

«,et ns Shirk i. ,.nt dorm „ one ot ££ 

Law, so it is condemned by v.-isdom as o ., ■■- o _ 

And it is tat very right; because the greatest dr eel »£' » 
spec,fa! te the elders, end «o “Xd 

linn, therefore ts ,„t n. npstle before 

reveals, m tue Suiah of liophot.. , mvself: 

thoe, but wc revealed unto him that there is no &ou bes.des myscil 

wherefore, serve me.’ . . - ' God 

AH the prophets who have come on missions ol ...c « > 

l lav ; professed the T&U or 

dogl of the unity is 

association * T1 , tt . j. the onlv way which 

enforced by every law or Slr.ira. iho.aL-.~ - 

leads to salvation, and all the rest arc wrong. 

' It is stated by MaWz-ibn-Jabul that the Prophet (may peace and 
salutation be on him!) has said, “Do not assoc.atc m.y one wUh Go^ 
although you may be killed or burnt; but serve H..n alone, aU<Ulo 
not fear that by doing so, you may be hurt by the genii or t ci . 

I t L also related 7 !.! the Muffikah, that Abu Huraira heard the PropUe 
of God saying, that God said: “He is self-sufficient,and abandons 1. m 
who associates companions with Him, and He subjects the assocnrtes 
to His displeasure;” that is, as people have !«*« 

selves, in distributing particular things, they must not haie tbc same 

idea towards Almighty God, who is alone self-sufficient. Naj, d 
Join.' an act for God, thev associate with Him others he will not onlj 

^fctt»»Wt..Hi.^.«ieB.y,b.t ; *dlp«". ^ "l 

therein concerned, ami shall he displeased witu iJ ’ 

manifest that he who acts in the same manner towards others, as 
does unto God, is verily guilty of Shirk, and none 0 1, 
be acceptable to God; yea, be will be subjected to A* 

Ibn-Kali, in commenting on the verse: An 
drew forth their posterity from the loins of il» jo» ■ • ' 

&c states, that God having rambled the posterity ol Adam {.a 
spirits), classified them in various classes, shaped th m n different 
forms, and endowed them with the power ot spe ■ , • • j " 
speak, and they were then made to enter into a covenant J*}' ' 
Lord, and to testify this. God said, “ Am not 1 your Lordl they 
answered, “ Yea.” Again God said, “ Remember, tl.e seven lieai ons, 








end the seven earths, ns well as your father Adam, are witnesses 
hereof, so that on the day of resurrection you nmy not say that you 
were ignorant of it. Verily, We are the Omnipotent, and there is no 

i of the kingdoms besides the Lord, so do not associate any thing 
We will send unto you apostles, that they may r- ■ 

, ,)u of your engagement, and through them we will send, for you. 
U.oks.” They answered, "Surely Thou art our only Master and 
Lord, and we have no one else for our ruler and master." [The verse 
above alluded to is as follows: “ And when thy Lord drew forth their 
r o-ferity from the loins of the sons of Adam, and took them to witness 
against themselves,’ saying, Am I not your Lord 1 they answered, 
Yea; we do bear witness. This was done lest ye should, at the day 
of resurrection, say, Verily, we were negligent as to this matter, 
because we were not apprised thereof; or lest yc should say,Verily, 
our fathers were formerly guilly of idolatry, and we arc their poste¬ 
rity who have succeeded them: wilt Thou therefore destroy us for 
that which vain men have committed ?”—Surah “ Araf.”] 

Ibn-kah further comments, that when the posterity of Adam 
were brought together, God formed the. prophets and saints into one- 
class, aud the martyrs into another. The pious men, also, were sepa¬ 
rated into one, and wicked men into another. One class was formed 
of the obedient servants, while the unbelievers, viz., the .Tews, tiio 
Christians, the Magi, the Hindus, &c., were likewise divided into 
several parties. Next, they were shaped into forms, that is, the 
shape in which he was to appear in the world, was predestined for 
each one. Some were made handsome, others ugly, while some were 
gifted with sight, and others were destined to be blind, either of 
one or both eyes. Next, they were endowed with the faculty of 
speech, anti then they were asked to answer: “ Am not I thy Lord?” 
to which they unanimously replied, “Yes.” Again, God made them 
give a covenant that they would acknowledge uo other as their Lord 
■ i,d n:.. God then called upon the heavens and enrtb u> , 
witness thereof, ana told them, at the same time, that lie would send 
unto them prophets, aud books, to remind them of their agreement 
In short, each person individually acknowledged the unity, aud denied 
polytheism (Shirk). 

In the latter point, we should even hold the examples set 
up, either by a Pir, or teacher, or father, or king, or Maulavi, 
or pious man, as precedents. If one say tho* he docs not recollect 
[since his appearance in the world] the agreement whit , wax made 
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The words “ on souls” have been omitted. 
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... r 1 be will not therefore obeerve n promiee of whirl h" 

, lkl n v -Hr^rn!fw b L‘riit’.f *.«•. 

As a " '‘I , - , bttt hears of it from others, and believes it 

«T ‘ £ knows hi. mother, end oa.not adopt ...other 

■«1. » oucl. i" I- 1*~- K.twi^ndin^.h.o, > » ^»s 

having been born of her, and wl”^‘^dhwpeetfnl, by all 
mother, be will be deemed an >d.o ’ ” d '2v bTEng of them 
mankind. Since men believe many things merely he g 
from the common people, how much more 

what the, arc •«*-* ^"j£5Uw- 

foregoing, that «' “ of mankind, In the world 

«“ .«* -S ’tZtiX 

books, treating cl,lolly of tl.o dootr.nc ; far off L. phy- 

elate any thing with l^God, and do not entertain any 

dc not believe any one«d* a ^ ^ fey ^ genii 0 r devils. 

apprehension th-t by Ho affliction which they expo- 

P 0 .pl. they most no. yield „ 

receive from tl.o genii, nor tl.ro.ghfc.r aoknow- 
the nyur.es a..: every thing is in the power of God alone, 

ledge their ponei. J His aervants , he causes the good to 

be h^by 1 ! wicked man, so that he may make a distinction between 
« U L i'infirm men and separate the unbelievers from the faithful- 
Hence' 1 by the voluntary will of the Almighty, the pious are injured 
bywnikj men, and a Muslimby a ^£*2“t5L2 
i)Ut up With the a f^ e 0n ma ;: cr ; G : dcausesfi oodmen 10 be hurt by 

l C °3s C o n f the genii and Satan. They ought to submit to such 
the hands ot 6 aud not to rccognise their authority through 

f c r ‘ e r ' an if any one abandon polytheism, and know that offerings to 
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gods are forbidden, and give up following wrong customs, although he 
may suffer a loss in property, children^or his own life, or may receive 
wrongs from Satan. &c., under the disguise of a Pir, or martyr, he 
ought to undergo these grievances patiently, and must persist in the 
course he has adopted, placing his entire dependence in God, who, u 
lie in proper time punishes tyrants and relieves the oppressed from 
their tyranny, in the same manner lie will chastise the oppressive 
genii, and thereby relieve good men from their injuries. 

Ibn Mused snog, n man ashed the prophet; 0 messenger of n^c., 
which is the greatest of all crimes before God?” To which war 
answered, “ That yon call any other like unto God who created you;”' 

■" c. as in times of distress, they invoke God who is omniscient and 
omnipresent, and has every thing in Ids power, they must not in the 
same manner call upon others, which is the greatest of s 1 crimes. 
It is a great error to consider that any one else lias the power ol' 
realizing others’ wishes, and being present at every place, and seeing 
every notion: since God alone is onr Creator, and we were formed 
solch' by His own intention, it is obligatory on us also to call npon 
Him in the time of difficulty. What business, then. ha\e we "itn 
others ? When a person becomes the slave of a king, his sole depend¬ 
ence is on his own master, and not on another king: much less on a 
Chamar, or a sweeper. 

Anas heard the Prophet observe: “ God said, 0 children of 
Adam! verily, if you conic before me with faults, equal to the 
full of the earth, and then come before me without associating any 
thing with me, verily I will come before you with the earth full of 
pardon; and will pardon any quantity of sins you may have com¬ 
mitted.'” The meaning is, that there are in the world numbers of 
sinners; and Pharaohs, and Humans, as well as Satan (who stiu c.-ials), 
nre of the number. Now, if one alone commit faults equal to all ol 
them, but be fret from Shirk, yet he shall be pardoned Iwrongu the 
sings' of the doctrine of Unity; while all the good actions of o poly¬ 
theist will turn to no good. Verily, when one is perfectly punli-.u t 
the evils of polytheism, i.e. } when lio'is fully convinced *ha< t.'ivre is- 
no Lord but God,—that there is no place of refuge beyom His pro¬ 
tection,—that the sinner can find sholtcr nowhere, end t. 
equal with God in power,—then, whatever transgression, tic may oe 
guilty of, may he ascribed to the frailty of human nature, or to error. 
Lut, at the same time, 1, o.ight to be awfuhy ; - w 

repentant of hia ainb that be may feel tired of life; lie shall then bo 


1 Mishkali. 
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Hence, the people hate p tcrics . They arc known to God 

are not able to discern tlic a _ y . martyrSj imams, devils, or 

alone; and the prophets, a ^ . o ’ discovcr the concealed things 

fairies, are not endowed wi . . ^ them; hut He occasionally 

that God has been pleased o - ^ 8CrvantSi i n a twinkling; 
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’Aisha was unpolluted. It ought, consequently, to be oelieved that 
the keys of mysteries are at the command of God alone. They have 
not been entrusted to any other, neither has He a treasurer ; biV with 
His own band opens the lock of His secret treasures, and gives as 
be likes to whomsoever he pleases ; and no one can stop 
Him from so doing. Hence, it is manifest, should any one pretend, 
tha; he possesses a science whereby he can know hidden and future 
things, he is a liar, because he advauces pretension to the knowledge 
possessed by God alone. To believe, therefore, that the prophets, 
genii, angels, See., as well as astronomers, fortune-tellers, (fee. are 
vested with such power, is Shirk; and the trangressor will, by such 
belief, have rejected the foregoing verse of the Koran. If it he sur¬ 
mised that sometimes the prediction of a soothsayer, See. actually 
came to pass, and that hence he must have had some knowledge of it, 
it is a manifest error, because many of their soothsayings are never 
verified; and it is therefore apparent that they are not possessed of 
such divine knowledge, hut foretell by certain calculations, which are 
generally wrong. Similar is the nature of the 1 ' Istikhara (asking 
advice by beads,) and “ Kashf,” or inspiration, and of taking omens 
from the Koran. Perhaps some one may say, “ Is the merit of the 
prophets’ inspiration then of the same nature?'’ He ought to be told 
that no wrong notion ever enters their minds. God reveals to them 
whatever He likes, but their wishes have no interference in the 
matter: the truth of which is elicited in the Surah “Ant:” “ Say none, 
either in heaven or earth, knoweth that which is hidden, besides God; 
neither do they understand when they shall be raised;’ that is, God 
desired the Prophet to tell the people, that no one, besides God, neither 
angels, nor maukind, nor genii, know concealed things, nor have they 
the power do so. Every one is aware that once the day of resur¬ 
rection will come, hut no one can tell when that will be: if they could, 
they would certainly have ascertained this important point. As a 
funner proof, the following verse of the Koran, in the Surah : Lukimln.” 
is sufficiently corroborative of this remark : “ Verily, the knowledge 
of the hour of judgment is with God, and He causeth the rain to 
descend at His own appointed time, and He knoweth what is in the 
wombs of females. No soul knoweth what it shall gain' on the 
morrow, neither doth any soul know in what land it shall die; but 
God alone is knowing, and fuiiy acquainted with all things; tual is, 
God alone is aware of secret things, and no one else can know them. 
For instance, the fact as to the occurrence of the last day is notoriously 
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not ask them to grant their request themselves directly. It is an 

error; because, though by such a proceeding one does not become a 
perpetrator of Shirk, vet the manner in which they invoke them is 
not short of that Lemons crime; for, by such eding, it is tacitly 
understood that the person invoked has the power of hearing them 
from far or near; whereas, in the following verse in (he Surah "Ain,'," 
God says, that all others, beside Himself, are insensible of the calling 
of those who invoke them. God said to the Prophet: “Say, I ns« 
neither able to procure advantage unto myself, nor to avert mischief 
from me, but as God pleasetli. If I knew the secrets of God, I should 
surely enjoy abundance of good, neither should evil befall me. Verily, 
I am no other than a denouncer of threats: and a messenger of good 
tidings unto people who believe." Our Prophet was the head of all 
prophets, and wrought several great miracles, anu disclosed manv 
hidden secrets, and several of his followers beeanie righteous merely 
by following his way; yet God told him even to make a clear con¬ 
fession of his own inability, that the people might know the truth. 
He therefore told them: “ I have neither power nor knowledge of the 
secrets of God; so much so, that I can neither derive any benefit for 
myself, nor can avert any evil from me; what, then, can I do for 
others'! With respect to the knowledge of the mysteries, if I had 
possessed that power, I could have made arrangements for every¬ 
thing beforehand, i.e., if I could have expected any good to result 
from any particular action, I would have done it, otherwise I would 
have avoided it. In short, I have no knowledge whatever of God’s 
secrets, nor do 1 advance any pretensions to it, I hare only come on 
a mission from God, and my duty is to enunciate threats, and inform 
people of good tidings; but this much will only have effect on thoso 
who believe truly, and to enforce it on their attention is not my busi¬ 
ness: God alone can do that." 

Prom this verse, it is evident that God has made ihe prophets the 
best of all mankind. They have been commissioned to explain • in- 
orders of God, and to warn the people of good and bad deeds, and to 
preach them generally. God has also made their speech effective, 
whereby numbers of men have adopted the straight road. But, 
hereby, it ought not to he understood that they ere end 
power to do whatever they like, so that they may kill whomsoever 
they please, cr grant offspring ts others. They cauaos ..»<• u» oatraci 
then from difficulties, or accomplish their desires, m bestow on them 
victory or defeat, or make them rich or poor, king or wazir, or wrest 
away kingdom or principality, or restore the sick to health, or con¬ 
vert health to sickness, or impress faith on their mind, or remove it 
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noticed. A •wise man, therefore, should not compose such eulogy 

himself, nor ought to approve of it. 

In the Mishkah, it is inserted that 'Aisha said: “Whoever shall 
inform you tlr.t Hi; Majesty (the Prophet) knew five things concern¬ 
ing which tho revelation came down, certainly tells you a great lie.” . 

The allirion here is to the five things mentioned in the last part of 
tho Surah “ Lukman,” which have been already stated. Hence, if any 
one should say that the Prophet had a knowledge of those five things, 
i.e., of all God’s secrets, he is verily a teller of falsehoods. Even 
should any one assert that the Prophet and other righteous men knew 
r.f these things, yet, from a regard for the Shar’a, or law, they abstained 
from avowing it, he is also a liar, because, beside God, no one has a 
knowledge of these matters. In the Mishkah, it is stated that Umm- 
nl-allah 1 said that the Prophet observed: “ I swear by God, that not¬ 
withstanding I am the prophet of God, 1 do not know what will be 
done to me, or what to you;” that is, no one knows what God will do 
towards all His servants, either in this or in the world to come, nor 
in the grave. If God has ever given any information to any of His 
favourites regarding some points, either by revelation or inspiration, 
it is very limited, and they have no power to know the particulars 
thereof. . ? \ ’ 

Section III. ” \: L > j 

. 

‘ „, i» 

On Association with the power of God. - _ 

This consists of tiro signs of the Koran, and the sayings of ike. '■ < ~ 
Prophet, which condemn this vice. God says, in the Surah called 
“ True Believers,”—“ Say in whose hand is the kingdom of all things, 
who protected: whom he pleasetli, but is protected of none; say, if ya 
know? They will answer, 'In God’s.’ Say, how, therefore, are ye 
bewitched?” Thai is, if any one be questioned as to who is he who 
Las every thing in his command, and can do whatever he likes with¬ 
out hindrance, and with whose protection no one can interfere: the 
offender against whom no one can shelter, and whom no one can 
oppose? Verily, he will answer: God. To supplicate the attainment 
of desires, therefore, from others, is nothing less than insanity. The 
unbelievers of the time of the Prophet even admitted the truth of this 
fact, and confessed that there was no equal with God, but that they 
worshipped their idols as their intercessors with God; consequently 
they continued infidels. The inference to be drawn from this passage 
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is, that he who believes any of the creatures of God to havo been 
possessed of any share of His power, and looks upon them merely as 
intercessors, shall surely be guilty of Shirk, though he may not con¬ 
sider the agent equal with God, nor possessed of equal power. In the 
Surah of “ The 0 -lii," God says: “Say, Verily I am not able of 
myself to procure you either hurt, or a right institution. Say, Verily 
none can protect me against God, neither shall I find any refuge 
besides Him that is, God directed the Prophet to warn the people 
that he himself had no power, either to hurt or benefit them, and that 
they ought not to be proud of having believed and followed him, and 
that under the impression that they have in him a great patron, a 
powerful agent, and a favourite intercessor, they should not go astray 
and do whatever they like; because it is a great error. “ I cannot 
save you against God; nay, I am fearful for myself, as 1 cannot 
find refuge any where else but in God ; tben bow can I protect others 
against Him?” It is to ho inferred from the foregoing verse, that the 
common people, who having profound reliance on the prohibitions oi 
their Firs (religious guides), become forgetful of God and of His orders, 
and go far away from the right path; for the Prophet himself, the 
leader of all leaders (Pirs), night and day venerated the glory of God, 
and placed his dependence on his favour alone. hat, then, can be 
expected from others? In the Si'irah entitled “The Bee,” God says: 
“ They worship, besides God, idols which possess nothing wherewith to 
sustain them, either in heaven or on earth, and have no power;” that 
is, they respect them as they should revere God, although they have 
neither power to provide them with maintenance, nor to bring down 
rain from heaven to increase the vegetation on earth, nor are they 
possessed with any kind of influence whatsoever. 

Some of the common people maintain that the prophets, saints, 
and other holy men are possessed of such power, yet, out of respect to 
God, they do not make a stir; hut that, if they like, they can in a 
twinkling subvert the whole world, but do not exercise their power, 
merely' from a regard to the Sbar’a or holy law. This is certainly an 
erroneous view: they cannot interfere in such matters, nor have they 
the ability to do so. As God says, in the Surah “ Genii:” “ Neither 
invoke, besides God, that which can neither profit thee nor hurt thee, 
for if thou do, thou wilt then certainly become of the unjust.” The 
meaning of this is, that when you have such a powerful Almighty for 
your protector, why do you call on those who arc quite humble and 
powerless, who can neither favour nor injure you. Verily, it is very 
unjust to attribute honours, due to God alone, to such meau creatures. 
What God observeth, in the Surah “ Saba,” is very true: “Say unto 
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in Leaven or on 


earth; neither have they any share 2 in the creation, or government 
of the same; nor is any of them assistant to Him therein. No inter¬ 
cession will be of service in His presence, except the intercession of 
him, to whom He shall grant permission to intercede for others; and 
they shall wait in suspense, until, when the terror shall be taken off 
from^their hearts, they shall say to one another, •'What doth your Lord 
say?’ They shall answer, ‘ That which is just; and He is the High, 
the great God.’ ” It is apparently to bo concluded from this verse, 
that he who is supplicated by people to grant their wishes, or is 
invoked in the time of distress, or is able to attend to their suppli¬ 
cations, must necessarily be himself an independent master, or the 
partner of a master; or one having a mighty influence over the 
master; as, for instance, a king complies from political motives with 
the recommendations of his great Amirs, or nobles, from their being 
men of great consequence; because they are his assistants, and the 
support of his kingdom; and their disaffection might cause disorders 
in the affairs of the state. Again, in some cases, the king is easily 
obliged to yield to certain intercessions, whether he approves them 
or not: viz., when a thing is recommended to his notice by some of his 
favourite princesses, then, to please them, he is necessitated to grant 
their request. With God, however, the case is quite different; those 
who are called upon or supplicated to grant requests, are neither the 
masters of the smallest particle of a thing, in heaven or in earth 
neither the partners of God, nor the supporters of his kingdom. 
They are likewise neither His assistants, nor can they intercede with 
Him, without His permission. Nay, in the court of God, their oosi- 
tion is so awful, that when an order is issued from His throne, all of 
them, from fear, become senseless. From terror and respect, they 
cannot even mako further inquiry, but satisfy themselves with the 
nature of the order, by asking each other. But their answer tc God 
invariably is: “We believe and acknowledge it is true.” Hence, 
their interference in any matter whatever, is totally out of the ques¬ 
tion, much less their interposition in behalf of any individual. 

Here I must refer to a very useful point; every one ought, there¬ 
fore, to give it an attentive hearing. It is as follows. Some poople 
are very proud of the Shafii’at, or intercession of the Prophet, and 
putting a wrong construction on the term, hare altogether fore---ten 

1 Of a particle. 

* Or , more exactly with the original, w neither have they any share in both.” 
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God. To understand the real meaning of the term is therefore most 

necessary. The word Shofa’at simply means commendation (Sifarish). 
There are certain ways of commendation in this world; one, for 
instance, is the following: Suppose a man is convicted before a l ing, 
of theft, and his minister is disposed to procure his pardon; although 
the king is not disposed to forgive him, and, according to the law iu 
force, the criminal deserves punishment, yet his majesty, from some 
political apprehensions, is obliged to accede to the commendation, and 
pardon the guilty. The motive of his adopting this course, perhaps 
proceeds from the circumstance of the mediator being an officer of the 
first rank in his realm, and the prosperity of his state greatly depend¬ 
ing on such officer's good administration; hence, lie thinks it advisable 
to suppress his own feelings of anger, and to pardon the thief, rather 
than to endanger the welfare of his government, by offending such a 
valuable minister. This sort of pardon is called Shafaati-wajabat, or 
intercession from regard; i.e., the commendation succeeds on account 
of a regard to the minister. This kind of intercession, however, is 
quite inadmissible before the majesty of God. Should any one con¬ 
sider any of the prophets, saints, imams, martyrs, and angels, Shafi’as, 
or intercessors with God, of similar merits, lie shall be really guilty of 
association (Shirk), and is a very ignorant man, because he has not 
at all understood the dignity of God, nor duly appreciated the nature 
of the glory of the Lord of the kingdoms. Verily, the power of this 
King of kings is so great, that in a twinkling, solely by pronouncing 
the word “Be!” lie can, if he like, create crores of apostles, saints, 
genii, and angels, of similar ranks with Gabriel and Muhammad, or can 
produce a total subversion of the whole universe, and supply its place 
with new creations. Every thing is created merely by his intention, 
there being no need of Sam.iu or materials. Should the whole of 
mankind and the genii be raised to the dignity of Gabriel and 
Muhammad, there can thereby be no addition to the lustre of His 
kingdoms, nor any diminution effected in it, if all of them turn out ns 
bad°as Satan, and" Dajjal or Antichrist. In fact, in every sense of the 
word, God is the great of great, and king of kings. Neither has any 
one the power to profit him, or to hurt him. 

The other mode of intercession is, that any of the king’s wives, 
princes, or a favourite mistress intercedes iu behalf of the thief, and 
the former, from an affectionate regard, forgives the criminal. It is 
called “ Shafa ati-muhabbat," or intercession from affection; that is, the 
kin" accedes to the commendation, merely from an affectionate regard. 
Hc°pcrhaps thinks it better to subdue his indignation, and to pardon 
a thief, than to be subjected to the aunoyaucc which might proceed 
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from the displeasure of his favourites. This sort of intercession, also, 

is not possible in the IXarbar of God. Sliould, however, a person con- 
sjde. any one to L endowed with such influence, he is likewise guilty 
: ;d is an ignorant person, as has already been 
noticed; because He alone is the sole master of the kingdom of the 
universe. Although out of bounty, Ho may confer on His favourite 
servants the epithets of, 1st, “Habib,” or favourite; 2nd, “Khalil" or 
friends; 3rd, « Kalim,” or speaker; 4th, “ Ruhu-l-luh,” or the Spirit 
of God; 5th, “ Rasul-i-Karim,” or benevolent apostle; 6th. “Ruhu-1- 
Kuds,” or Holy Ghost; and 7th, “Ruhu-l-Amiri,” or the guardian of 
souls; 1 yet He is the master of all. A servant is but a servant. 
^■ u one can put his foot out of the limits of servitude, nor can be riso 
beyond the rank of a servant. As he is happy, from a notion of His 
boundless compassion, so ho is equally trembling, night and day, 
before His awful majesty. 

The third course of a pardon, in behalf of the thief, is that although 
his crime is proved, yet it is the first time he has been charged, and 
ho is not a professional thief, but led to do so by some wicked design ■ 
moreover, be is repentant, and considers himself justly guilty of the 
crime he lias committed, and is fearful of the punishment which lie 
deserves according to the laws of the country. He seeks neither the 
intercession of the Amirs in his behalf, nor their prohibition against 
the king, but solely looks to the latter for pardon, and patiently 
awaits his order. It is possible the king may take pity on him, when 
sonic of his ministers seeing him so favourably disposed may conic 
forward to intercede in behalf of the criminal; and the king, seemingly 
to raise his confidence, in compliance with his request, pardons the 
offender. In this case, the minister was not led .to intercede in his 
behalf on account of his being"liis relation, or friend, or a beseecher 
of ins protection, but solely to please his master, and with his tacit 
permission. Verily, lie was the officer of the king, and not of the 
thief, and it is not reasonable that he should have protected the thief 
against the will of his master, and thereby exposed himself to the 
suspicion of having been one of his partners. This sort of inter¬ 
cession is named “ Shafa’ati-ba-izn,” or intercession with permission. 
With His Most High Majesty, the Almighty, intercession of this 
nature is admissible. By tiie allusion which is made in the Koran 
and Hatlis, regarding the intercession of certain prophets or apostles, 
only this sort of interposition is meant, and no other. Every servaut 

' Nos. 1st aud 5th arc titles of Muhammad; 2nd, of Abraham ; 3rd, of Mosea; 
4tli, of Jeaus; and Oth And 7th, of Gabriel. 
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must therefore invoke God alone, at all times: Him asone he must 
fear: to Him alone he must offer his supplications; anil efore Him 
alone he must make confession of his sin3. He alone must he con¬ 
sidered the Lord and the Protector; and to toe utmost extent of ima¬ 
gination, one mi. not rely for salvation on any others,, betides God 
himself. Neither should any reliance be placed in tiicir protection, 
because God himself is most merciful and compassionate. From His 
grace and bounty alone, He will relievo the distressed, and pardon the 
sinful, and will voluntarily make any whom He pleases ones inter¬ 
cessor. Hence, it is of supreme importance to depend on Him alone 
for this, as well as other favours; and whomsoever He will. He will 
appoint as our intercessor. VVe must not rely on the patronage of 
others, nor invoke them on that account, nor, relying on their protec¬ 
tion forget our true Lord. "We must neither depreciate His oioer, 
i.t., the Shar'a, or law, nor, in preference to it, adopt the ways and 
customs of our supposed protectors. It is certainly a capital crime. 
All prophets, saints, &c. entirely disapprove of such courses, and will 
never be intercessors for such people. Nay, they are much displeased 
with them. Their primary object was to gain the good-will of God, 
and they preferred it above all other things, even wives, children, 
disciples, servants, slaves, and friends. N ay, if any of these e\ er 
swerved from the way of God, they became His enemies. Who, then, 
are these invokers of others, besides God, that these great and holy 
men, at variance with His will, will come forward to advocate their 
cause in the presence of God? Verily, the truth is, that their friend¬ 
ship and enmity are for God’s sake only; and therefore if ar.y one 
shall be sentenced by God io be thrown into hell, they will in 
addition be ready to give a helping hand to expedite his despatch. 

Ibn’Abbas said one day: “I waif' riding behind hiqgnajesty (the 
Prophet), and he said: ‘ 0 boy, perform your duty to God, and seek 
to please Him, and He will guard you from all calamities: remember 
God, and yon will find Him preseut with you; when you ask any 
thing,-do it from God; and know if all men were brought together, 
and agreed to do you a small benefit, they would not be able to do 
more than God has written for you; and if all mankind were to com¬ 
bine in injuring you, they could not do it, but iu the Aing which God 
has written for you; the pens were taken up, and the books dried.’” 1 
Although Cod is the King of kings, yet He is not proud like an 
earthly king, who from arrogance does not attend to the prayer of a 
distressed subject, so that the people ore obliged to have recourse to 
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Ms minister, and seek his patronage to obtain their points. Nay, He 
is very benevolent and merciful; there is no need of mediation with 
Him. He attends to every one who remembers Him, whether there 

is any to intercede ia bis behalf or not. He is pure ar.d huiv-natured, 
and higher than ali. His court is not like those of worldly rulers, 
to which none of the subjects can have access, so ilml only 

recourse being to the Amirs and Wazirs, they arc necessarily very 
submissive to the latter, and hang solely on them. But God is very 
close to His servants; if the humblest of them be heartily devoted to 
Him, he will always find him present, whether in the time of need 
or otherwise; there is no curtain between Him and a servant, beyond 
the latter’3 own negligence. If any one, therefore, be far away from 
God, it is on account of his own negligence. God is present with all. 
It is self-evident, then, that lie who calls upon the prm 
to attain proximity to God’s throne, is ignorant of the cir<’ums l . « 
that they are far off from him, while God is near at .. 1...: case 

assimilates to that of a subject, who is sitting in the presence of a 
king attentive to his prayer, and yet calls upon Lis ministers 
at a distance to explain so-and-so for him to his majesty. If one do 
this, it will be concluded that he is either blind or labouring under 
insanity. The Prophet Las also said, that, when you ask anv thing, 
do it from God ; and, at the time of distress, ask His assistance alone. 
What is written in one’s fate, cannot be recalled, nor can it be ie faced; 
and, lienee, if the whole of mankind, small and grer,:, unite together 
to profit or hurt any one, they cannot do more than what lias already 
been predetermined in liis respect by God. Hence, the remark of the 
commonality of peonle, that the Auliya (spiritual men) are endowed 
with power to make a change in fate, i.e., they can grant children to 
those who are not doomed to get them, or can increase the age of those 
who have run the destined space,—becomes incorrect. Nay, it ought 
to be understood thus: that tod alone vl!" -ometimes accept the sup¬ 
plications of all His servants, and the apostles, and taints, Ac. in 
general, atid He alone directs them to beseech Him, and lias the power 
to grant their wishes. But notwithstanding the offering of suppli¬ 
cations and compliance with them, both points have been already 
written down in each one’s fate. Nothing in this world an take 
effect beyond the allotted destination, nor has anyone the power of 
exceeding it. No servant, cither small or great, apostb, 0: 
has more power than that of asking every thing of God, ml if 
supplicating Him alone in every matter. But it is optional wish 
God from His mercy to accept one’s supplication, or from liis perieci 
wisdom to reject it. 
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Ibn-ul-anns heard the Prophet say, that “ Verily, the field of man’s 
mind is very extensive, and there is a way on every side of it. He 
who will allow his heart to pursue all ways, shall not he cared for by 
God, should he meet destruction in any of the forests; but reliance on 
God alone shall be enough to carry him out safe i.c., when one 
wants a thing, or is inveigled into any difficulty, series of thoughts 
cross his mind; sometimes he thinks of calling for assistance on cer¬ 
tain apostles or imams, and at others of making vows to certain Pirs, 
or martyrs; and at another time, he consults an astrologer, or inter¬ 
preter of omens, on the subject. Thus God withdraws His favourable 
looks from those who follow many ways, and does not reckon them 
among His true servants. The}', in fact, lose the right path of God; 
and by indulging in their own theories they arc eventually destroyed. 
Some of them turn out atheists (Dahriya), others heretics (Mulhid) 
ami polytheists, while others renounce all creeds in existence, lie 
alono who reposes his sole reliance on God, and does not pursue any 
other course, is liked ky Him, and is guided in the right road; 
thereby he derives that comfort and ease of mind which never falls to 
the lot of a freethinker. Of course every one experiences in the 
world so much as lias already been written in his fate, hut the whole 
career of the life of a rationalist is nothing but misery and distress; 
while that of the other is incessant comfort and happiness. 

Anas says that the Prophet said : “ You must ask all your wants 
of God, even to the suet for your pot, and strings of your shoes being 
broken." 1 We should not suppose that God is like earthly kings, 
who attend to important aflairs themselves, and leave the rest to bo 
done by their ministers, whereby people are obliged to have recourse 
to the latter. But the management of God’s aflairs is quite different. 
Ho is self-sufficient, and can attend himself to croros of insignificant 
things. No one lias any interference in his kingdoms. The smallest 
thim'S, even, should be asked of Him alone; because others can neither 
give small or great. Abu Huraira says, when this verso was revealed, 
“ Threaten thy clan’s people who are thy kin, &c.,’’ tlic Prophet 
collected them together, and spoke to them collectively, as well as 
respectively, saying, “ 0 posterity of Kab biu Las ! save your souls 
from five, because, verily, I have no power regarding you with God; 
0 posterity of Binkah 1 save your souls from fire, for, verily, I can be 
of no use to you with God; 0 descendants of ’Abd Shams ! save your 
souls from fire, for surely I can bo of no use to you with God; 
0 descendants of'Abd Mandf! save your souls from fire, because verily 
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I can bo of no nsc to you before God; 0 posterity of Ilaslnm and 
Abd-nl-malibib ! save your souls from fire, because verily I can be of 
no use to you with God; 0 descendants of Fatima! savo your souls 

from tire : nsk as much as you ilke of my personal property, but I can 
be of no use to you with God." 

It is sometimes the ease that the relations and kindred of a holy 
man ] . much confidence iu liis protection, and, being proud of it, 
have very little apprehension of God. Tlio Prophet was therefore 
desired by Ilim to warn his kindred of the matter. Hence, he openly 
denounced threats to them, not excepting even his own children, that 
they wore not to look to him for patronage in anything which is only 
in God’s power, saying, “ Here is my personal property, and you can 
take it without grudge, but I cannot assist you in affairs connected 
with God. They arc quite out of my power, and I cannot therefore 
stand an advocate for you before Him. Every one, therefore, ought 
to look, himself, to his religious obligations personally, and contrive to 
save himself from fire, through his own means.” It is evident, from 
the foregoing saying, that no relationship with a pious man can be 
of any use to the people. They will have to answer for their own 
actions individually. Hence, unless wc have our accounts clear with 
God, we cannot escape punishment. • 


Section IV. 

On Association -with God in worship. 

Worship is that duty which God has ordained to be performed by 
His servants, solely iu His own honour. This section, therefore, treats 
of those verses of the Korun, and the traditions of the prophets, which 
teach us what honours are due to God alone, and ought not to be 

observed towards others besides Him, us such lead to the vice of 
Shirk. 

God informs us, iu the Surah “ Hud —“ Wc formerly sent Noah 
unto his people, and he said, ‘ Verily I am a public preacher unto you; 
that ye worship God alone; verily, I fear for you the punishment of 
the terrible day;’” that is, the dispute between the Muslims and the 
unbelievers has commenced since the time of Noah. It is worthy of 
consideration whether the point in question, regarding which the 
appro veil, servants of God have all along been preaching, viz., that the 
honours and respect which arc duo to God alone, should not be shown 
to others, is disputable. In the Surah, this is distinctly explained; 
God says: “ Worship not the sun, neither the moon, but worship God, 
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who hath created them, if ye serve Him” that is, ho who wishes to 
become a true servant of God, must worship Him alone, and should 
not prostrate himself before the sun, nor the moon. Our creed teaches 
that prostration is the due of the Creator alone, and must not be per¬ 
formed fir any of His creatures. The sm as the apostles 

and saints, arc all equally iucluded in tin creation ; it any one say, 
that in former days they prostrated themselvc before some of the 
creatures, as the angels did before Adam, and Jacob before Joseph, 
and that, hence, if they may accord the same usage towards any of the 
Anliyas, or holy men’ there is no matter; it is an error. Because, 
in the time of Adam, they married also with their sisters; on the same 
principle, then, such reasoners ought to marry their sisters also. The 
truth is, that a servant ought to obey the order of his master,—God; 

whatever He has ordered. His servants must acknowledge with heart 
and soul, without raising any objection, such as making references to 
old days, for, by bringing forward such reasons, one becomes an infidel. 
Suppose a king should enforce one regulation in bis kingdom in ono 
season, and replace it by enacting others in another; if, then,anyone 
should say that he will not obey this order, but will continue to be 
guided by the former, lie shall be taken for a rebel. God says, in the 
Surah “ Genii —“ Verily, the places of worship arc set apart unto God; 
wherefore invoke not any other therein together with God. 1 When 
the Servant of God stood up to invoke Him, it wanted little but that 
the genii had pressed on him in crowds, to hear him rehearse the 
KorsTn: saying, Verily I call upon my Lord only, and I associate no 
other gods with Him.” 2 

The interpretation is, that when a true servant of God gets up to 
invoke Him with a pure heart, fools taking him for a very upright 
man, and supposing that he can give and do whatever he likes, gathc. 
around him in numbers. This man ought to tell them the truth, i.e., 
he must warn them that it is God alone who should be called upon 
in tbe time of distress, and that fr< . Him . should expect 

profit or loss, because to ask such favours from others besides God is 
nothing but Shirk. He ought to inform them, further, that he does 
not approve of such proceedings, and that lie who will act in this 
way towards Him must never expect liiat He will be gratified with 
his*conduct. Tt i! evidently to be concluded from this passage, that 
to stand up respectfully before any person, or to invoke him and 

i ‘i Verily, the prostration is set apart unto God alone.” 

- “ When ill*’ servant of C»o<l stands up to invoke Him, crowds of people press 
on him.”—Author and Abd-ul-lvadir, the famous translator of the Koran. This 
passage, as rendered by Sale, gives quite a different construction of the original. 
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— glorify his name, arc honours exclusively Juc to God. To observe 

them towards others, therefore, is capitally sinful (Shirk). God says, 
in the Sarah of “ Pilgrimage “ Let them come to thee on foot, ami 
on every lean camel, arriving from every distant road, that they may 
be witnesses of f !:3 advantages which accrue to them from visiting 
this holy place, and may commemorate the name of God on the 
appointed days, in gratitude for the brute cattle which lie hath 
bestowed on them. Wherefore, eat thereof, and feed the needy and 
the poor. Afterwards, let them put an end to the neglect of their 
persons, and let them pay their vows, and compass the ancient house. 

- This lot them do.” God lias particularized certain places for His own 

worship, such as the Ka’ba, Minna. Safa, anu Marwa, as well as the 
place of Abraham, and the mosque of the Ka'ba: nay, the whole of 
Mecca. He has also inspired people with a desire to visit these 
sacred places, from far and near, 011 loot and in conveyances. Besides, 
i ^ they uudergo many other inconveniences of long journeys, and of 

remaining very neglectful of their persons. O 11 arrival there, they 
sacrifice cattle in the name of God, and discharge their vows, and g > 

_ round the Ka’ba. I 11 short, they gratify their desires to the utmost 

extent, by doing honourable deeds to glorify God. Some are observed 
kissing the threshold, others offering supplications in front of the gate¬ 
way, while some arc praying with the ghilaf (or cover) in their hands, 
and others arc about to devote themselves to the constant prayer of 
’Itikaf, (continually in the mosque, particularly at Mecca,) while, again, 
others are respectfully looking at the holy temple. I 11 a word, other 
similar honours arc paid to God, for which He is pleased with His 
servants; and, in return, they receive both religious and worldly 
rewards. Such honours should not he paid to others; neither ought 
* men to go purposely to visit the tombs or temples of others, in the 

same way as they go to Mecca, as lias already been noticed ; nor 
should they offer sacrifices there, or pay vows. Neither should they 
walk round the tombs, or respect the jungle (forest) around, by 
abstaining from hunting, or cutting trees or grass. By performing 
such ceremonies, aud expecting therefrom worldly or religious profit, 
one becomes guilty of the crime of Shirk. These things must be 
abstained from, because such honours are peculiar to the Creator 
alone. None of.the creatures deserve such respect. I 11 the Surah 
‘•'Cattle,” God says: “Or that which is profaned, having been pro-- 
claimed 1 in the name of some other besides God.” 


1 Instead of the word proclaimed. Sale has the word slain. Some learned men 
are of that opinion, also; hut it is not so in the original. There is great difference 
of opinion among the Mahomcdan commentators on this subject. 
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The flesh of such sacrificed animals is considered no less defiled 
and prohibited than that of swine and blood. It is itself a personified 

sin, because it has been offered to others besides God: therefore, it is 
unlawful and forbidden. It is not mentioned in this verse whether 
the sacrificed animal becomes unlawful, merely by pronouncing the 
name of any creatures in the act of sacrificing; but it is only stated, 
that as soon as it is proclaimed for any person besides God, saying 
that this cow is for Saiyad Ahmad Kabir, or that goat is for Sheikh 
Saddu, it becomes unlawful. Hence, all such animals, cither a fowl 
or camel, whether offered to a prophet or saint, mother cr father, 
devil or fairy, arc equally defiled and prohibited, while the sacrifice! - 
becomes guilty of Shirk. 

When Joseph the prophet was in imprisonment in Egypt, he spoke 
to the other prisoners thus: “ 0 my fellow prisoners, are sundry lords 
better, or the only true and mighty God? Ye worship not, besides 
Him, other than the names which ye have named, ye and your fathers, 
concerning which God hath sent down no authoritative proof; yet 
judgment bclongcth unto God alone, who hath commanded that ye 
worship none besides Him. This is the right religion, hut the greater 
part of men know it not;” that is, it is very inconvenient for a slave 
to have many masters. Nay', he ought to have only one of great 
power, who is able to attend to all his wants. Moreover, they arc 
very insignificant, and, in fact, have no real existence, and exist only 
in the fancy of the people. Hence, one is imagined to be the god of 
rain,—a second, of vegetation,—a third, a bestower of children and 
health, «Src. They are called by' their respective names, and are indi¬ 
vidually invoked to assist in matters within their powers. In the 
course of time, such an invention grows into custom, and becomes the 
idol of people, although they’ themselves are the authors of it. The 
truth is, that there is no god, but God; nor lias any one that name or 
power, except in the false notion of the people. There is no one 
among the supposed deities who can he called master and supreme 
ruler: God alone deserves that appellation, and not Muhammad, or 
Ali. But those whose name is Muhammad aud Ali, have no power 
whatsoever: yea, such persons who arc imagined to have sole control 
of the universe, have really never existed; imagination alone has 
given them birth. But we are totally prohibited to exercise it so 
freely. It is not the order of God; and other authorities, besides 
Him, are not trustworthy. Nay, God lias forbidden us to indulge 
iu such theories. Who, then, is there, besides Him, who can bo 
confidently trusted 1 Our creed consists in following His orders 
alone, and not the commands of others, in spite of Him. But many 
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people do pursue this course: nay, they prefer the customs of their 
ancestors. 

It is clear, from the foregoing verse, that to follow the customs of 
others, and to hold them alone for precedents, are .also prohibited. 
Th 'so honor r are particularized for C ; ri-un. But if, notwith¬ 
standing, any one observe them for others, lie shall be a transgressor, 
and guilty of Shirk. All orders of God vero communicated to His 
servants througn the medium of the Prophet. Should one, in pre¬ 
ference to Ids communication, adopt the sayings of an imam, or a 
doctor of law. or a saint, or a maulavi, or an upright man, or fore¬ 
father, or a king, or a minister, or a padre (Christian priest), or a 
pandit (Hindu priest), or at variance with the Koran and Hadis, or 
should prefer the sayings of a Pir. or a preceptor, or even consider 
that the Shar’a (Law) is the order of the Prophet, saying, that what¬ 
ever lie liked ho had communicated, and that obedience to the same 
had become incumbent on his followers, he will certainly be guilty of 
Shirk. Nay, the true ruler is God, and the Prophet was His mes¬ 
senger. Hence, all such sayings of others, which are consistent with 
the messages we received through him, must be obeyed, otherwise 
they must bo rejected. Muawia says, the Prophet said, “ that lie who 
is desirous of having people stand before him like idols, must make 
his abode in hell-lire."' The meaning is, that he who wishes that the 
people should stand before him respectfully, with folded arms, without 
stirring, moving, or looking about, like personified idols, shall he 
among the inmates of hell; because lie aspires to godship, and exacts 
that respect for himself which is due by a servant to God, at the time 
of offering prayers, when lie stands with folded arms. To stand there¬ 
fore before any one, merely out of respect, is also prohibited; and is 
observable for God alone. .Such honour, then, must not he done unto 
others. Sohau observed that the Prophet said: “ The resurrection will 
not come to pass, till some of the sects from among my followers mix 
up with the Musluiks (associatcrs with God), ami .ill others commence 
to worship monuments.” 1 

Idolatry is of two sorts; 011 c is to make an image after the name 
of any creature, and then to worship it. In the Arabic language, it is 
called “Snnam,” or image. The other is a “ Than," or monument; 
i.i.. <\ worship a particular spot, or a tree, a stone, or a piece of wood, 
or paper, after the name of any of God’s creatures. In the Arabic 
i.imiii, it is called “ Yfasau,” or a monument. It includes tombs, 
temples, sepulchres, catacombs (Liihid), as well as Chari (standards), 


• Mislikdt. 


40 


TRANSLATION OF THU 


and Ta’zias, besides the ’Alam and Shaddus (standards) of Imam 
KAsim, Mahdi of Pir Dastgtr, Clmhutra, or platform of the Imam, 1 or 
the sitting-spots of the teachers and pirs. All these things are wor¬ 
shipped by many people, where they go and make vows and offerings. 

?o arc the, monuments of martyrs, as well nr colours and guns, to 
which they sacrifice goals, and also take oath.-. In a similar way, 
some places arc dedicated to some diseases. For instance, the temples 
of small-pox, Mas.iu, Bhowaui, and Kalika, all Hindu deities. Tho 
Shirk to which the Prophet has alluded, that which at the approach 
of the resurrection will he committed by some of lus followers, has 
reference to the sort of worship above enumerated, which will >e 
different from the Shirk of the present age; such as that of the 
Hindus, or of the Arabs, who only worship images; both these 
are the associators of othcis with God, and, hence, in rebellion against 
Him, and among the enemies of the Prophet. 

Abu Tofail says, that Ali once took out a book, ill which was 
written : “ that God’s curse is on him who slays a victim for others 
besides Him.” It appears that the one who kills an animal in the 
names of others besides God, slia.ll be accursed. Ali had a book winch 
contained several of the Prophet’s traditions. The foregoing is one ot 
them From it, it is manifest, that killing an animal is also one of 
the honours which are peculiar to God alone. They must be slam in 
His name only, and not of others, which is Shirk. 

’Aislia says, that she heard the Prophet observe, that “day and 
night will not cease (i.e.. the resurrection will not happen) until Lat 
ami Izza shall be worshipped.” Then, I said, “ 0 Prophet, verily, 
when this verse was revealed,—‘ It is He who hath scut His apostle 
with the direction and true religion, &c.,’ I laid supposed that all other 
religions had become null and void.” Ilis Highness replied, that 
« Verily, idolatry will take place in the same way in the latter times, 
so long as God wills. Afterwards, he will send a fragrant gale, when 
every one who has in his heart even us much Iman (o; faith) as a grain 
of mustard seed, will die; but those only will remain, who have no 
good in them, and will return to the religion of their ancestors 
(idolatry);” that is, God has said, in the Koran, “that He lias sent 
llis apostle with directions and true religion, that he may cause it to 
appear superior to every other religion, although the polytheistB he 
averse thereto.” ’Aislia understood, from this passage, that the true 
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rou-iv.i. will remain in force until the last day; hut tho Prophet told 
iicr, Verily, it will he so as long as God wills; and, afterwards, He 

1 All these ceremonies are performed during tlic Mutiarram. 





will scml down sncli a gale, as that all good servants who havo the 
smallest particle of faith in their hearts will die; and those alone will 
remain, who have no good in their mind, neither will they respect 
God, nor follow the right path of His messenger, but will hold fast, as 
precedents, the customs of their forefathers. Thus, they ''ill plunge 
into Shirk, because the forefathers of many were nothing more than 
ignorant polytheists; and, hence, those w ho pursue their course shall 
become so themselves. It is to he concluded that, in the lattci time, 
the old idolatry should come again in force; so the prophecy of the 
Prophet has begun to be verified in the present age, because the majo¬ 
rity of Mussulmans who have an idolatrous veneration for the j. ’ophet, 
and saints, imams, and martyrs, arc also aflcctcd with the old poly¬ 
theism, and worship the idols of the infidels, and follow their customs. 
Inasmuch as they are in the habit of consulting the Brahmans, talcing 
omens (sliugun), and having a belief in the bad cfiects proceeding 
from inauspicious times, they also worship the divinities o. the sniai. 
pox, and Masan, (the Hindu female deities,) invoke Lena cha-niari 
ami' Kalma-bir (the deities of the magicians), observe the festivals 
of the lloli and Dewali (Hindu feasts), as well as wake rejoicings 
on the Nauroz, or day of the new year, and believe m the calamities 
proceeding from the entrance of the moon into the sign of the Scorpion. 
All these customs, which are now prevalent among the Mussulmans, 
belong either to the Hindus or Magi. The door ot Shirk is thus fuhy 
opened among the Muhammadans, and they, totally giving up the 
Koran and Hadis, solely follow the customs of their forefathers. 

Al> Inllah-bin-Omar heard the Prophet say: “ W'licu Dajjal (Anti¬ 
christ) will conic out, God will send down Jesus, the son of Mary, who 
will trace out Dajjal, and destroy him. Afterwards, God will scud a 
cold breeze from the side of Syria, when none of those who have the 
least particle of faith in tlicir hearts shall remain, hut those only will 
continue who are wicked, and sunk in ignorance, like ravenous brutes, 
having no distinction between good and had. 1 hen the JJe' .• " 
appear among them in disguise, and say: ‘Arc you not usliai. cu 
your wicked acts?’ and they will ask him to direct them, eayingi 
< What arc we to do?’ Then Satan will tell them to worship idols, 
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“ ^at to bo of no creed is very shameful.” This warning will create 
a desire in them to adopt some religion; yet they will not have the 
most remote idea of the holy writings of God and his Apostle, but 
invent some religious ways, from their own minds, which will lead 
them to the vice of Shirk. In this state, even, they will have abun¬ 
dance of every thing, and live agreeably. This circumstance will 
excite them to coutinue in this course with greater perseverance, 
because they will think that the more they persist in it, the more 
successful they are in attaining their wishes. Hence, we ought to be 
very fearful of God, because although sometimes one of His servants 
is deeply involved in Shirk, yet, to mislead him, he complies with all 
the requests which lie makes to others, which circumstance impresses 
the trangressor with the conviction that he pursues a right path. 
We should not, therefore, place much trust in the attainment or non- 
attainment of our wishes; and ought not, in consequence, to abandon 
the true creed of the unity of God. We infer, from the foregoing 
tradition, that although a man be full of sins, may have no shame, 
he a regular appropriator of other’s property, and have no idea 
of good or bad, yet lie is better than one who is guilty of Shirk, by 
worshipping others besides God; because, in this way, he is misled 
by Satan. 

Abu Iruraira says, that be beard from the Prophet, who said, 

" tlic resurrection will not come to pass, till the buttocks of the 
women of (lie tribe of Dans shall he moved around the idol of Zail- 
khalsab.” 1 Dans is the name of one of the tribes of Arabia. They 
had a but, or idol, called Zail-khalsah. It was destroyed in the 
time ot the Prophet, who once remarked, that on the proximity of the 
resurrection, this idol will be again worshipped, and the women of 
the tribe of Dans will recommence to make tawaf, or go around so 
ludicrously, that their buttocks will be observed wagging. Hence, we 
ought never to make circumambulation of any other place besides 
God’s, because this sin is also included in the crime of Shirk; and 
moreover, the transgressor thereby imitates the infidels. 



Section V. 

On the habit of Associating others with God. 

This section consists of the verses of the Koran and the sayings of 
the Prophet, which have reference to this point,—that people should 
not, in worldly affairs, honour others in thp way which is peculiar to 
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God alone. In the Surah of “Women,” God says: “The infidels 
invoke beside Him only female deities; 1 and only invoke rebellions 
Satan. God cursed him; and he said: ' Verily, I will take of thy 
servants a part cut off from the rest; and I will seduce them, and will 
insinuate vain desires into them, and I v, ill command them, and they 
shall cut ou tiie cars of cattle; and I t ,, command them, and they 
shall change God’s creatures.’ But, whoever taketh Satan for his 
patron, besi' 1 ' God, shall surely perish with a manifest destruction. 
He maketh them promises, and insinuateth into them vain desires; yet 
Satan makeib them only deceitful promises. The receptacle of those 
shall be hell, they shall find no refuge from it.’’ It is evident that 
those persons besides God, who are invoked by people, are no other 
than women. Some have fixed in their imagination, upon Hazrat 
Bibi, (Fatima, the daughter of the Prophet,) others on ’Aisha, (one of 
the wives of the Prophet), as well as on Bibi Otali (a sanctified 
w oman), besides Siyab-paii or black fairy, and Sitla, Mason, and Kali 
(Hindu goddesses). Iu short, they have other similar notions, but in 
truth there is neither a woman nor a man of that description. It is 
nothing but the peoples own fancy, into which they are wheedled by 
the devil. Those who sometimes consider themselves to have been 
possessed oi some spiritual being, and pretend to display some mira¬ 
culous works, are much mistaken, because these persons are no other 
than Satan himself. Hence, all the offerings which are made to the 
supposed female deities, are virtually taken by the devil, while the 
offerers thereby derive no earthly or religious profit, because the devil 
has been driven away from the court of God. What good then can 
he expected from him ? He is the enemy of the whole of mankind, 
and never wishes good for them. Nay, he has declared before G.,d, 
that he will seduce many of His servants to he his own followers; that 
lie will, moreover, command them to indulge in their own notions, and 
to mark animals as offerings in his name, such marks as slitting or 
cutting off their ears, or tying threads to their necks ov colouring their 
forehead with Hor.ua (a red dj'c), or tying garlands to their face, Ac. 
In short, to mark au animal similarly iu the name of any other is 
also included in the same category. 

Satan has also said, that he will induce the people to alter their 
natural shape formed by God. Thereby he means, that he will 
seduce some 10 keep chuti or locks of hair, as well as to make holes 
iu their uoscs and ears, iu the name of some one, while he will com- 


1 In the original, there is no corresponding word for deities, 
thus—“Invoke besides him, women.” 
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mand others to shave their beards with a notion to add to their beauty, 
and direct others to clear off the char-abru (beard, eye-brows aud 
hair) to convince others of their pious character. In a word, all theso 
are temptations of the devil, aud at variance with, the orders of God 
and His Prophet. Verily, nothing is more foolish than to abandon 
God, vyko is so merciful, and follow Satan who is the • • owed enemy 
of all mankind. Moreover, the devil, in addition to his enmity, has no 
other power besides insinuating wicked desires into the people. He 
himself has said that he makes deceitful promises; saying that if they 
will follow so-and-so, they will derive such and such profit, and he 
also gives them other distant hopes, saying that if they will do such 
aud such things, so-and-so will he prepared for them. None of these 
expectations arc, however, realised; but the man is led astray, and 
missing the path of God, runs after false deities. But there can be 
nothing more than what has already been written in one’s fate by 
God. No advantage is then derived by following others. All such 
desires emanate from the insinuations of Satan; and the result of which 
is nothing less than totally to forget God, and be involved in the 
crime of Shirk; and hence the person misled becomes a real inhabitant 
of hell. Nay, he becomes so much entrapped in the snares of the 
devil, that even if he wished to disentangle himself, he feels his ina¬ 
bility to do so. 

God says in the Sarah ‘-Araf“It is he who has created you from 
one person, and out of him produced his wife, that he might dwell 
with her; and when lie had known her, she carried a light burden for 
a time, wherefore she walked easily therewith. But when it became 
more heavy they called upon God their Lord, saying, ‘If thou give us a 
child rightly shaped, we will surely bo thankful.’ Yet wheu ho had 
given them a child rightly shaped, they attributed companions unto 
him for that which he had given them. But far be that from God, 
which they associated with him.” It is to he concluded that it is God 
who created man, and it is He who provides him with a wife, aud 
creates affection between them: and when they expect a child, they 
promise that if they have a good shaped child, they will feel grateful 
to God. But as soon as their request is granted by the birth of a 
child, they begin to follow others, by making vows and promising 
offerings. Some take their children to the tombs and monuments; 
others, to propitiate the gods, keep locks on the heads of their 
children, put garlands round their necks, and chains on their legs, 
while some make 'heir children wear the dress of a Fakir devoted to a 
certain deity. To please them further, they also name their children 
Nahi Bakhsh (granted by the Prophet), l’ir Bakhsh, Sitla Bakhsh, and 
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Gang;! Bakhsh, kc. God, liowovcr, lias no need of tlicir vows and 
offerings, and is freo from wants, yet the people Become rebellious of 
tlicir own accord. In the Surah of “ Cattle,” God says: “ Those of 
Mecca 1 set apart onto God. a portion of that which lie hath produced 
of the fruits of the earth and of cattle ; and say, this bclongcth unto 
God (according to their imagination) and this unto our companions. 
And that which is destined ior tlicir companions comcth not unto God; 
yet that which is set apart unto God, comcth unto their companions- 
How ill do they judge:”—that is, the whole cultivation and cattle are 
produced by God, and yet the people separate from It a portion as 
oflorin"s for others, as well as they do for God; nay, they respect the 
offerings destined for others more than that of God. In the same 
Surah, God continues to state: “They also say, these cattle and fruits of 
the earth are sacred; none shall eat thereof, but who we please 
(according to tlicir imagination) ; and there are cattle whose backs are 
forbidden to ho crossed, or laden with burdens; and there are cart e 
on which they commemorate uot. the name of God, when the;, s ay 
them; devising a lie against him: God shall reward them for that 
which they falsely devise.” Some people in tlicir imagination deter¬ 
mine that such a thing is sacred, and that such an one is to eat, ami 
such an one not to eat of it; others also hold some animals consecrated, 
never using them in riding or loading; nay, they consider them lor the 
use „f others (cods), and yet they think by such proceedings, God is 
pleased and grants their wishes. But this is a great falsehood, because 
they shall be duly punished for tlicir conduct. In the Surah “Ta >le, 
it is stated: “ God hath not ordained anything concerning Balnra, nor 
S-tiha, nor Wnsila, nor Kami; but the unbelievers have invented a bo 
against God: and tbc greater part of them do not understand. 1 lmse 
were the names which were given by the unbelievers, to certain eatt c, 
namely, the animal whose cars were slit and which was set- apart in 
the name of a certain god, was named “ Balnra. The one "Inch 
devised as “ saml,” or set at liberty, was called “ S/iiba.” They were 
also in the habit of making a vow, that if such a female animal should lie 
delivered of a male, they would sacrifice the same in honour of their 
god, hut if it so happened that it gave birth to a pair, a male and a 
female, in that case the former was preserved, and was called 
“Wnsila.” The female which had given birth to ten young ones, 
was not afterwards need in loading or riding, and was named I .mu. 
In the foregoing verse, God alludes to these customs, saying, tha lie 
l,.,* not ordained them, but that they have invented them fiom th 


In tlie original, instead of “ those of Mecca,” is, “ the people.' 
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own folly. Hence, to select any cattle in tlic name of a certain deity, 
and to mark it in his name, ns veil as to determine that the offering 
to such a god ought to he a cow, or to such an one a goat, and to a 
third, a fowl, &c., are all foolish customs, and against the ordinance of 
God. In the Surah of “The Bee,” it is stated: “And say not that 
wherein your tongues utter a lie. This is lawful, and this is unlawful; 
that ye may devise a lie concerning God ; for they who devise a lie 
concerning God shall not prosper.” From this verse it is evident, that 
people ought not to make false inventions, saving that such a thing is 
legal and such a thing illegal. God alone lias the power of deciding 
every point. It is a manifest error to think that by following a 
certain method wishes can he attained; or that by such a course they 
will be thwarted; because by inventing lies against God, no one can 
attain his desires. 

Those who say that in the month of Muhamrn, people should not 
use “pan” (hotel leaf), or red cloth; that the dish prepared in honour 
of Ilnzrat llibi (Fatima), ought not to be eaten by a male; that on 
making the offering to Her Highness, the redness of certain herbs, as well 
as “ Missi’ (a stuff with which the Indian women blacken their teeth) 
and Henna arc most essential; that it ought not to be partaken of by a 
slave-girl, or a woman who has had a second husband, or by those of 
low caste and bad characters; that the offering for Shah Abd-ui-Hakk 
should he exclusively composed of Hahva (an esteemed confection), and 
in preparing it, certain cautions should he adopted, and a Hnkka 
smoker ought not to eat thereof; that the offering to Shah Madar 
ought to consist of Malida (minced cake mixed up with sugar), and 
that for Bo Ali Ivalandar or Sumanui, of curd ami other ingredients of 
equal quantity; and for the As’hab-i-Kahf (the companions of the cave, 
i.c., the Seven Sleepers) of cakes and flesh; that on marriage occasions 
the observance of certain ceremonies is necessary, and so-and-so on a 
death; that after the occurrence of a demise one ought not to make 
rejoicing nor associate with people, nor prepare pickle with his or her 
hands [for a certain period]; and that so-and-so should avoid to use blue 
and red-coloured cloths; are all liars and guilty of Shirk: nay, they are 
in rebellion against God, and try to set up a new Shar’a for themselves. 

Zaid-bin-Khiilid said, that the Prophet once officiated as Imam to 
us in Hada.ibiyah after a rainy night; and when the prayers were ever, 
he turned towards the assembly and asked: “Do you know what your 
chcrishcr said ?” They answered that God and the Prophet knew 
best. His Highness then observed that God said: “ My servants had 
this morning risen, some believers and others infidels; viz., those who 
said that they got rain by the favour and bounty of God arc believers 
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*" TUC ’ autI Teniers of stars; and those who said tliat they had it from 
t' !0 inflncuce of such and such astar are itifid ' -n ! believers therein.” 1 

this passage it is to he inferred, that who ascribe similar 
occurrences as emanating from the influence of stars arc reckoned by 
God among his -h-fior- and the worshippers of stars; while those who 
consider God alone as the author of every earthly affair, arc esteemed 
among Ins true believers, and distinguished from the worshippers of 
siars. Hence, to behove in good or had moments or dates, and to 
consult astrologers witn respect to auspicious days, is merely the 
business of stnr-worshippers. Ibn-’Abbas said that he heard the 
Prophet saying: “Whoever obtains a little knowledge of astrology 
beyond what has been explained by God, acquires a branch of magic. 
An astrologer is a conjuror; a conjuror a magician; and a magician 
ts an infidel." 1 God has made mention of the stars also in his holy 
writings, that they serve to develop God’s power and wisdom, and 
arc ornaments for the skies, and are also used as missiles against the 
devil [when he attempts to ascend the heavens], but no mention is 
made that they have any influence in the affairs of the world, or that 
any good or evil proceeds from their influences. Wherefore, lie who 
gives up the right path, and employs himself in obtaining a knowledge 
of this subject and thereby becomes a secret-teller, as an astrologer 
does by the aid of genii, and gives information of hidden things from 
his knowledge of astrology, ho will be considered as an astrologer. 
And there is no difference between the ways of an astrologer and a 
conjuror, (called in Arabic, Kaliin), and the latter, like a magician, is ou 
friendly terms with the genii. But the way to acquire their friendship is 
to believe in and invoke them, aud io make them certain offerings, by 
" ^ :lc k process one becomes an infidel, hence, the wavs followed by tho 
astrologers, conjurors, and magicians, are the ways leading u Infidelity. 

Halsa saiu that she hoard the Messenger of God state; “ Whoever 
goes to a secret-tc.lor and asks him any hidden things, his prayer 
shall not bo accepted for forty days;” 1 that is, if any one consults a 
person who pretends to (ell of hidden things, his prayers will not be 
acceptable lor forty days, because thereby he will be guilty of Shirk 
which frustrates all prayers. All those who pretend to have a 
knowledge of astrology, Kama],* Jafar,* omens, hidden tilings as well 

1 JiisiiUat. 

Tiie science of sand. Upon this sand (for which paper, however, is some¬ 
times substituted) they draw many unequal lines, upon which are disposed a certain 
number of points, from the combination of which they pretend to foretell future 
events. — ltichardson. 

J I ho science of dice, by means of which they pretend to know of secret and 
future things. 
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ns of heavenly inspiration, ami oracles, are included among the descrip¬ 
tion of people above alluded to. Kabisalv informs us that the Messenger 
of God said, “ that tailing omens from the flight of birds, or from 

throwing anything, was included amongst the customs of hmd; L. 

The Prophet also repeated thrice, that taking omens was infidelity. 

It was a prevailing custom among the Arabians to take omens by 
similar means, on which they placed great reliance, wlierciore the 
Prophet warned them repeatedly, that their so doing was among the 
actions of the idolaters. The Prophet also observed, as stated by 
Abu Huraira: “ Tliorc is no such thing as Huma: no one catches a 
disease of another, nor is there any influence.from bnd omens; but if 
there be any, it is confined to three things, namely, to a horse, a house, 
and a woman .” 1 It was a prevailing belief of the ignorant Arabians 
that when a man was killed, and lie was nos revenged, an owl came ou 
from the crown of his head, which wandered about crying aloud I 
was called Humfi.” The Prophet, therefore, informed them, that 
their notion was incorrect. If any one should yet say, that a man is 
transformed into some animal after death, he must be a liar. It was 
also an impression on the minds of the people that some diseases, 
such as itch and leprosy, were contagious. The Prophet told them 
that this notion likewise was wrong. It is customary among the 
people that, when a child is affected with small-pox, they do not allow 
their own children to go near it, fearing that they may catch Ins 
disease. It is similar to the belief of the polytheists, and therefore 
must not be followed. It was also the opinion of the old Arabs, that 
such and such an action had proved auspicious, and so-and-so inaus¬ 
picious They were told that it was also an erroneous impression, 
b„t that if there was any influence it was in throe things namely, in 
a bouse, a horse, and a woman. It appears that these things some¬ 
times turn out inauspicious, but no rum ha., been laid down whereby 
to know of their evils. The people say that a horse having a t.ger 
like mouth (Shu-dahan), or having a white star-like s P ot m the 
forehead (SitL-peshani), as well as a bold woman, arc unfortunate. 
They have no criterion whereby to judge of their good or cad resu Is. 
The Mussulmans ought therefore to cherish no sucli opinion: but when 
they purchase a house, a horse, or a slave-girl; or marry a woman 
they ought to supplicate God alone for their goodness, and to him 
a lone they should apply to be sheltered from their en influences. In 
other things, they siould not entertain their own ideas with regard 
to their goodness and badness. 


' Minhkit. 
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Abu Huraira heard tlie Prophet Baying : “ The sickness of one does 
not infect the other, tior iloe» an owl como out of the skulls of tlie 
dead, neither is tlie belief of evil springing from Safar right.” A per¬ 
son who had a ravenous and insatiable appetite, which disease is called 
Ju’u-l-kalt (ravenous hunger), was supposed by the ignorant Arabs to 
have been seized by the devil, who, they thought, used to cat up the 
extraordinary quantity of food, which the patient swallowed. It 
was named “ Safar.' 1 The Prophet warned them that this belief was 
equally wrong, saying, “ there was no such tiling as the seizure of 
one by tlie devil.” It is apparent, then, tha.t the idea of the people, 
who ascribe some diseases to demons, such as Sitla, Masan, and 
Beralii (Hindu female deities), and thereby acknowledge their respec¬ 
tive power, is likewise wrong. It was also the impressiou of the 
Arabs, that the month of Safar was unfortunate; and therefore they 
avoided doing anything during that month. The belief of the people 
at the present time is, that the first thirteen days of that month aro 
inauspicious, it being supposed that some evils descend at that period; 
and, hence, they have named it “ Tera-tezi ” (sharpness of thirteen), 
because, by the sharpness thereof, their wishes are supposed to be 
frustrated. Such impressions, as well as the considering any month 
or day productive of evil, are among the superstitions of polytheism. 

Jabir says, that “ the Messenger of God once got hold of the hand 
of a leper, and put it into a dish out of which he himself was eating, 
and observed that ‘lie relied on God.’” 1 We must repose our entire 
trust and reliance on God alone: the bestowal of health and sickness 
is totally in His hands. On our own part, wc never avoid eating with 
a diseased person, nor believe that a disease is ever of an infectious 
nature. 

Jabir says: “An Arab came to the Prophet, and said that the 
people were labouring under groat distress,—that their families were 
starving, and so were the cattle; ‘ 1 beg of you, therefore, to ask of 
God to send us rain; for wo stand much in need of your intercession 
with Him.' The Prophet exclaimed, ‘God is pure! God is pure!’ 
and continued repeating these words with displeasure, until the efiects 
of it were perceptible in the countenance of bis companions. After 
this, lie remarked: ‘How great a fool is this man! God does not 
intercede with any one; for His magnificence is greater than that. 
What an idiot! Don't you know what God isl • only, Ilis throne 
is upon the heavens, in this way [shewing by his fingers that it was 
in the form of a dome], and yet, notwithstanding its strong position 




E 






and greatness, it makes a noise under God, as the 
does when ridden upon.’” 1 The purport is, that Arabia ^ 
visited by a famine, wheu one of the Arabs camo to t ie • 1‘ > ^ 

informed him of the misery of the people, and begge l ’ m ^ 

supplication in their behalf, and make i,Hereupon with'Go.,, • 
intercession of God with the Prophet. On heanug thm apjdicat.mh 
the Messenger of God became much alarmed and aw a. 1 
began to speak of the greatness of God: so much so, that a 
was visible in the faces of the whole assemdy. . ex , • * 

explained the matter to the Arab, thus: When one w.sucs o ~~ 
some one his intercessor with another, the latter must « ' 

master of the request asked for, and be able to grant it m «-£»£ 
with the supplication of the mediator. When you said tu.it yo 
would have God intercede with me, you thereby supposed nm to o 
the real master: you made a great mistake.” The gloryof God j 
very great. All the apostles and prophets, m comparison "> tU 1 ’ 

arc less than the most worthless atom. His ’arsh, or t irone, 
the heavens, iu the shape of a cupola j and yet, notwithstaud g 
greatness, it is unable to sustain the weight of the 
Almighty. Kay, it makes a noise under His greatness, r " . 
is able to give a description of His grandeur; nay, no one can c cn 
run his imagination over the field of God's magnificence: much less 
can he interfere in the affairs of His kingdoms. He is the sole niwter 
of His kingdoms, and manages all His affairs, without the assistance 
of an army and courtiers. In a twinkling, he can i espa c i o 
of actions. Who, then, can dare say that he is Mukhtmr, or , 

besides Him, or that God does intercede with him. 1 raised’* Uo 
the best of all creatures is the Prophet. When w tbo court of God 
sucl. is his own position, that merely by hearing the above '-rdii 
an Arab, he from fear became senseless, and commenced to cnJo i... 
the exceeding greatness of God, with which the whole universe, uom 
His throne to the earth, is filled; who else, then, can advance a pre¬ 
tension to relationship, or even friendship, with the Supreme Knler o 
the universe? People, however, are still very forward to jm to th 
such pretences. One says, that he has purchased his Chensher fo 
kauri, or shell; another says, that he is two years older than ho an 
a third boldly declares, that if God should appear before Inn m any 
other shape than that of his Pir, he would never see Him J > 
have also composed poetry to a similar effect; for insfaucc -u e «!ntw 
is this: « My heart having boon affected with tho love of Muhammau 
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I have thereby become the rival of God.” Another nms thus: “ Be 
insensible of Go<5, but be attentive to Muhammad. Others again, m 
enthusiasm, go so far as to exalt Muhammad beyond the very 
Divinity God save us from such things! Verily, the following dis- 

, «, i? ve.rv praiseworthy: “I beg of God t direct, me to respect 
Him alone," because a disrespectful is exclude ire.u t;.,- mvour of tic 
Chcri-hor.’' Thcr is a well known khalam, or particular passage, 
recited to pronrbue Sheikh Abd-ul-Kudir Jiumu a part of which 
reads thus: ‘‘0 Abd-ul-Kudir, grant us our desire, for Gods sake. 

o,,w,,.ti* »i w* i—* 

L ml .. * Ibtas. f« tl,. -k. of Abd-uH^tr « - 

rible In short, no such word from which the crime of Slink, 01 
disrespect to God, may b- comprehended, ought to be uttered. is 
„Io, v is very great, and He is an emperor, who wants nothing. He 

cm, make one Responsible for the slightest fault, and can pardon others 
for an equal good. It is also objectionable to speak a word,, which 
inav apparently convey a disrespectful meaning, and by which it may 
be ‘said that the speaker meant quite a different thing. An emgma- 
ZT er 0 W,rc style may be used in other places, but there is no 
need of it in the presence of His Majesty-God Ko one makes a 
Hoke of his king! nor speaks philosophically Such liberty may he 

he heard from the Prophet: « The best of 
all names, arc Abd-ullah and Abd-uv-rahman "> They mean tho 
servants of God; and hence, Abd-ul-Kudus Abd-ul-Khrk, K1 d 
Bakh«h and Allahdin, are also recommcndahlc. In -“‘ort aH sic 
hear reference to God, especially these in which the word 

trator); the Messenger of God Mhrn, \c.i, ^ 




real arbitrator of aii matters, 


lw ‘ ai l u.,1-™!” 1 To setth every point, or to 

they, then, cal; yon Abu-l-HAam - of His 

decide every dispute, is m the power ol f od ^ thc resurrection, 
attributes shall be fully developed on the da, of 

r.*’! rzzz. 

it ub, toc«,»iud.d.tot»•««» S bt»<**•““ s “ L ; 
fcenliar to 0*1 .tab, vU, tbo“K»g .1 
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every tiling,” “ the Worshipped, Gracious, and Free from wants, as 

well as similar others. • 1 . « n n not utter 

Hazifah says, that His Highness the Prophet said. Do not utte 

together that if God and Muhammad will; but say, alone, " la ' 

* a- >* - f 1 1::trX ~ ss.- 

heaven, 1 I. u», 

it on-lit not to he said, that God and the Prophet know ; because the 
I i are known to God alone, while the Prophet as unaware 
them But in religious matters, if it be said, that so-and-so » the 
order o' God and the Prophet, there is no objection; because all re¬ 
gions affairs have been made known to His apostle, and He has ordered 

terete heard the Prophet observe: “He who 
swears bv others besides God, is guilty of polytheism; and Abd-ur r 
rihman also says: “ Swear not by false deities, nor by your own fo.e- 
f,tl 10r s He who has need to take an oath, must swear by God, or 
maintain silence.” And again, Abu-Huraira says : - He «d:o ~ 
bv LM and Izza, must repent, and say: ‘ There is no god but God 
It is evident that the people, in the time of ignorance were m the 
habit of swearing by others. They were therefore cautioned, that 
they did so by mistake, they ought to rectify tins error, by saying, 

« There is no god but God.” Hence, to take an oath by others, has 
been forbidden. Should one come out of a persons mouth unin¬ 
tentionally, he must repent of it; for by hiking such oaths as are in 

voirtto among the infidels, one abuses Ins fait.i. 

Sabit says that, “in the time of the Prophet, a man had made 
a vow to slay a camel at a place named Tuana. He came to ws 
Hi-lincss, and informed him thereof. The Prophet asked nun: s 
there in that place any monument of the time of ignorance which 
may have been worshipped r The persons present said No. Again, 
he said ‘ Is there any festival celebrated V They replied, No. Then 
thclwict told the man to discharge his vow, because no vow was 
lawful the performance of which was to bo attended with an offence 
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The Prophet meant, that one day he would die, and return to the 
dust: and could not therefore ho worthy of worship, and that this 
honour was due only to the lioly-natured God. I rom tic ° rc £°*“S 
tradition, the performance of prostration is lawful licit ler or .u. i ■ 
nor the living, for a grove nor a monument, because the man w 10 is 
alive shall one day die, and the man now dead must have been once 
alive, and liable to human frailties. Since his death, then lie cannot 
possibly have been deified, but may still be a servant of God 

Abu Huraira says, the Prophet has ordained: “ You mus not say, 

« my servant’ (banda), or * my female servant,’ because you all are the 
servants of God, and all your women His female servants. A state, 
also, must not call his master ‘ Malik’ because God alone is Malik o 
all”' I-Icnce, a master must not call his slave and slave-gii my 
banda, or band!,’ and a slave must not call his master Mali y 
because God is the chief master (Malik) of all who are H» servants. 
Although one mav be the slave of a person, yet they must not say 
among themselves, that such a one is the slave of so-and-so, his 
master. Such being the fact, why do they become false bamlas by 
adopting certain names; viz., Abd un-Nabi (servant of the Apostle), 
Banda All (servant of Ali), Banda Iluzur (servant of IBs Majesty), Ac 
os well as Paristar-khuss, or especial slave-girl, «kc. And they must 
also not say to any, ‘Khudawand,’ ‘Khudaigdn, ‘Lord of Lords, &c., 
the use of such terms for others is highly improper, and very disre¬ 
spectful to God. It is likewise idolatrous, and a gross falsehood, to say 
to any of the creatures, “ You are the master of my life and property. 

I am entirely at your command. Do with me whatever you may like. 

Omar said, that he heard the Prophet say. “Do not exalt me 
beyond proper bounds, as the Christians do Jesus, the son of Mary 
I am merely one of the servants of God. Say, 1 am H.s servant, and 
His messenger ;” 1 that is, only mention such excellencies and attn- 

gn»«d •• »« * 0* “« “r‘ k8d ” f“ 

word Rasul (messenger); because, for mankind, no dignity is h.g ier 
than that of an apostle; and all the other grades are lower. Bu not¬ 
withstanding his exaltation, lie remains yet a human being, and con¬ 
siders it an honour to be reckoned among servants. He possesses none 
of the attributes of God, neither docs he partake of His holy nature. 
Nay such words ought not to be pronounced by a servant of God 
because the Nasaras (Christians) proved themselves unbelievers and 
rebels, merely by giving such honours in writings to JesusCnnsL 
Hence the Prophet has warned his followers: Do not follow the 
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ways of the Nasdrfis, and do not praise thy Prophet beyond limits, 
lest thou, like them, be reckoned among tho rebels.” But, alas ! some 

of his unjust followers have not obeyed his order ; and have adopted 
the same course of praising as was followed by the Naaaras ; because, 
in respect of Jesus, the latter merely said, that God himsc’f hod 
appeared in his person, in disguise; and that in one light Ho .as a. 
man, and in another, God. Similar praises have been also composed 
in honour of the Prophet, by some o' his followers. For instance, ono 
p 0e t 5 ays: “In short, it was He who came down, and went back in 
every kiran, 1 as you have seen, till at last he made his appearance 
in the shape of "an Arab, and became the holder of the world ” 
Another says, thus: “Fate has seated on one camel, two malimils 
(liners bearing loads), tl.e Salma of thy possibility (the Prophet) and 
the Laili 2 of eternity (God): until thy possibility and necessitous being 
were not written down, the creation of the world was not determined 
upon for the whole universe.” 

Nav some of the false impostors go so far as to say, that the 
Prophet’ himself has said, “I am Ahmad without mim” (Ahad, or 
One) Hence, they have composed :> long panegyric containing many 
absurdities, entitled “Khutba-ul-Iftikhar ” or Oration of Praise, and 
give out that ’All was the author of it; but, however, he is guiltless of 
such great accusation. May God blacken the faces of sucl, gross 

liars ! . ,, 

The Nasaras say that all the affairs concerning both worlds are in 

the power of Christ: that one who follows and supplicates him, is 
exempted from all services to God: that he will receive no punishment 
for any sins: that he is beyond distinction of lawful and unlawful, and 
is actually called the “Sand” 3 of God; and though lie may do whatever 
he may like, he will be pardoned through tho intercession of Jesus on 
the day of judgment. A similar belief is cherished by srnr.o of the 
ignorant Mussulmans towards his highness the Prophet. May God 

direct them to the right path ! . 

. Mutarriff-bin-Abd-ullali states, from his father: ‘ I went, along 

with the ambassadors of Beni-Amir, to the messenger of God. ttc 
said you arc our Sardcr (master), and he said in reply: ‘ God alone is 
the master.’ Again we said, ‘You are higher in dignity, m excellence 
and generosity.’ His Highness said, ‘ You have still said much, say 


1 A kirilu is an age from 10 to 83 years; and some say to 120 veers. 

5 Tlio proper name of a woman. ._ ,. 

3 An animal set at liberty in accordance with a vow, when he receive p 

satiou from all further labour. 
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Jess, so that you may not bo made disrespectful by Satanthe meaning 
is, that when you talk in praise of some pious man, be cautions how- 
yon use your tongue, so that you praise him in the manner which is 
due to a man; nay, even in this, say less, that you may escape being 
guilty of error, and avoid raving like a horse, lest you happen to show 
disrespect to God. Now it ought to be understood, that the title 
“SardAr” lias a double meaning : one is, that the bearer may be a sole 
master, independent of all allegiauce and having power to do what¬ 
ever he likes, as an independent emperor on the earth. This is the 
attribute of God alone, and no one besides him is a Sardtir. The 
other is, that lie is a subject, but of a higher grade, and is the channel 
of communicating the orders of the true ruler to others, as a Chaudlian 
is in his tribe, or a Zamindar in his village In accordance with the 
last construction, each prophet is the Sardar of his followers, as veil as 
T mum of the people of his time, a learned man ofhis dependents, and 
a Pir of his disciples, and a tutor of his pupils. These great men first 
strengthen themselves firmly in the way of God, and afterwards direct 
others in the same road. On this basis our Prophet is the SardAr of 
the whole world, because, near God, he is higher in dignity, and firmer 
in obeying His orders, than others; and every one is in need of his 
aid to know the way of God. Hence, if we call him the Sardar of the 
whole world, it matters not: nay, it must so be believed. But with 
reference to the former construction, he lias not the power to interfere, 
even with an ant. 

'Aisha said : “I purchased a carpet which contained drawings: 
when the Prophet saw them from the door, he did not come in, and I 
observed displeasure perceptible on his countenance. I said . 0 
Prophet of God. I repent to God and his messenger: what fault have I 
committed that you avoid coming in V His Highness then asked, 
i VYhat is this carpet fori' I said, ‘I have bought it for you to sit 
ami rest upon.’ Then the Messenger of God remarked: ‘ Verily, the 
makers of pictures will be punished on the day cf resurrection, when 
God will desire them to bring them to life.' His Highness further 
added that, ‘ Verily, a house which contains pictures, is not visited by 
the angels.’ ”* 

Pictures are generally worshipped by the idolaters, and are there¬ 
fore detested by the angels, us well a.-: despised by tlic Prophet; and 
the makers of them will he duly punished at the day of resurrection, 
bceaus • they are the cause of providing materials for idolatry. It ;s 
manifest that those ignorant people who keep the pictures of the 
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Prophet, imams, saints and pirs, and pay them every respect and 
preservo them, from a belief of their auspicious influence, have gone 
much astray, and are deeply involved in the crime of Shirk. The 
Prophet and the angels are disgusted with them. It i6, therefore, 
necessary to take the pictures out of good houses, as impure things, 
and then the Prophet will be pleased with you, and your house will 
be entered by the angels; and thus there will be blessings all over it. 
Ibn-Abbas related that the Prophet said : “Surely that person shall be 
punished most severely, who has killed a prophet, or has been killed 
by a prophet, or has murdered his parents, or who has made a picture, 
or a learned man who has derived no profit by hi3 knowledge.’’ 1 It 
will he seen in the foregoing, that a maker of pictures is also included 
among sinners guilty of capital crimes. Hence the crime of making 
pictures is very great-, greater even than that of Ya?.;d and Shamar, 
who were not the murderers of the Prophet, hut are guilty of equal 
iniquity. Abu-Huraira says, he heard the Prophet observe, that God 
said: “ Who is more disrespectful than the person who attempts to 
make likenesses to the things created by myself? Let him create an 
atom or a grain of barley.”’ Verily, the maker of pictures actually 
pretends to the power of fixe deity. He is therefore highly dis¬ 
respectful, and his pretensions are wrong, because lie lias not the 
power of creating even a grain of corn. He is merely a copyist. 

Anas said that he heard the Prophet saying: “ Do not exceed, in 
praising me. the dignity which has been conferred on me by God. I 
am the same Muhammad the son of Abd-ullali, the servant of God and 
his messenger.” 1 The Prophet is not so indifferent about the welfare 
of his followers as are some earthly Sax dnrs, who are praised beyond 
bounds; because the latter have no interest whether the creed of the 
eulogists is corrupted or not, but the case is quite different with the 
Prophet, who is the great and kind patron of his followers. His 
attention was directed night and day solely in correcting their religion, 
knowing that his followers had a great affection for him, and felt very 
grateful ; and it is customary when one praises a person, whom ho 
loves, that, being auxious to please him, lie generally exceeds the legal 
bounds, and lienee does injustice to God, thereby annihilating his own 
creed, and becoming a hitter enemy of the Prophet himself. His 
Highness warned his followers not to praise liim beyond proper limits, 
saying : “ My name is merely Muhammad, and not God, Creator, or 
Sustainer; and like other men 1 was born of my parents; and to he the 
servant of God is my chief pride, but I have some distinction from 
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other people, haring a knowledge of the ordinances of God, while 
others arc ignorant thereof. Tho latter ought, therefore, to learn 
from me the religion of God.” 0 God, convey our blessings and 
thousands of salutations to such a gracious and benevolent Prophet; 
and be pleased to appreciate duly, the boundless exertions which he 
made to teach the true religion to such ignorant people as ourselves. 
We arc merely thy humble and helpless servants. As Thou hast 
taught us from thy own bounty, the true meaning of the terms Shirk 
ami Tauliid, as well as the intention of tho expression “ La-ilaha 
illa’lluh" (There is no God but God), and having delivered us from 
among the idolaters, hast made us pure Mussulmans; in a similar way 
teach us by thine own grace, the meaning of the terms Bid at or heresy, 
and Sunnat or tho Law of the Prophet. Also explain to us fully the 
signification of the term, Muhammad-ur-rasul-Allah (or Muhammad is 
the Messenger of God), and separating us from the irreligious heretics, 
make us pure Sunnis and strictly submissive to the Sunnat or Law of 
the Prophet. 0 Lord of the worlds; all praises are justly due to 
Thee! 


NOTES. 

The “Usui” or fundamental principles of the faith of the Sin a sect 
arc five : Firstly, to believe in the unity of God, without any associa¬ 
tion ; Secondly, to admit that He is just; Ihirdly, to believe in the 
divine mission of all the prophets, and that Muhammad is their own 
prophet; Fourthly, to consider Ali the direct successor of Muham¬ 
mad in the Khalifat without intervention, and also to believe his 
descendants successively, from Hasan to Mahdi, the twelfth imam, to 
be his rightful successors; and to consider them in excellence, virtue, 
and distinction, bcyjnd the reach of the followers of the Prophet. If 
any one is wanting in the five “fundamentals,” he cannot be a true 
Shi’a. There is a saying of the Prophet, that there is no age without 
an imam. Hence the belief of the Shi’as is, that the last imam, Mahdi, 
is born and is alive, but hidden from sight. If any of that sect die 
without holding the belief of the existence of the hudm he is con¬ 
sidered faithless. It is evident from this, that they have the same 
faith in the twelve imams, as in the Prophet; because as a man, by 
not having faith in the Prophet, cannot be a true believer, in the same 
manner he cannot be a true Shi’a without having a faith in the imams. 
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It is essential that they should have faith in the latter as well as in 
Muhammad. Inidm Ja’far was the eminent doctor of the Shi’a sect, 
nnd they follow his law. The superior excellence and spiritual 
perfection of the imams bear, in the opinion of the Shi’as, an exact 
resemblance to the high attributes of the Prophet. Hence they are 
entitled Ma’aum or iunocont imams. It is said, that each of them was 
free from all sins, great or small, and was born perfectly pure and 
circumcised; and when in the state of being born, put the palm of liis 
hand first on the earth. His mind was never asleep, and lie could see 
behind, as well as in front. His body was odorous, and so was his 
excrement. No one had ever seen his urine or excrement. He used 
to discourse with the angels. Before an imam was born the advent of 
bis birth was foretold by his father, who also pronounced that he was 
to be the future imam. One of the qualifications of an imam was, 
never to be wanting in giving a ready answer to a question:—nay, to 
know the nature of the query before it was asked. Ho was superior 
in virtues and good habits to all the rest of the people of his time, and 
was also exceedingly polite and humble in bis manners. Whatever 
orders were issued by him for the guidance of his followers lie 
followed them himself most rigidly. He had been taught learning 
by no one, and his prayers were always acceptable to God. The 
Sin as. the followers of the imams, allege that Imam Malidi was born 
in the Hijra era 255, and disappeared in Samra iu 265, i.e., when he 
was hardly ten years old. He will make his reappearance in the 
reign of a Kbalif, named Muutamid, when heresy and infidelity will 
be at their height. 

The basis of the faith of the Sunnis is, to know God truly, to 
believe the books revealed by him, to trust in his messengers, and to 
expect the day of resurrection. 

According to tlicir belief, the four Klnilifs are next in point of 
pre-eminence to the Prophet: viz., Abu-hakr, Omar, Osman, and Ali, as 
well as the rest of the Ashara Mubashshira. These were ten of his 
most distinguished followers, including the Khilifs, to whom Muham¬ 
mad announced their certain entrance into paradise:—these were, 
besides the Kbalifs, Jalla, Zobair, Said-bin-Ali Wakas, Abd-ur-ruh- 
man-bin-Awf, Abu-Abridat-bin-Jarrah, and Said-bin-Zaid. Next arc 
the people of tlie house of the Prophet. Before his demise lie said : 
“Verily, I am about leaving two things with you, which if yon 
ardently seize you will never stray after my death : one of them is 
-rearer'than the other; one the hook of God, which is like a long rope 
let down from the heavens to the earth; the other, the people of my 
house. And the book of God and the people of my house will never 
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bo separate from me, till they shall come to mo at the ford of leather. 
Then look to how you conduct yourself towards them after me.” 1 

The twelve imams ore considered by the Sunnis among the people 
of the house, and are esteemed and respocted accordingly, but they do 
not give them preference to the khalifa as the Siii’as do. They also 
believe in the coming into the world of the twelfth imam, Mahdi, but 
have no belief as to his being still in existence. They say he will 
be born and be descended from Fatima, the favourite daughter of the 
Prophet. 

There is another sect among the Muhammadans called Tslima’ilia. 
They believe in the imams down to Ja’far, and after him consider 
Isma’il (the founder of the sect) and bis descendants who flourished 
towards Egypt, as imams. They confound the Mahdi, the son of 
Isma’il, the son of Ja’far, who made his appearance in the west, with 
the Mahdi, the imam who is to come. 

The Sunnis, or traditionisls, are divided into four orthodox sects, 
viz., the Hanifites, the Malakites, the Sliafeitcs, and the Hanbalitcs, 
who are all Sunnis. The founders of the law arc held in great 
veneration and respect by them as imams and lawgivers. In Hindus¬ 
tan, the Muhammadans are of the sect of Hanifa. 

Tlio Chiefs of Lucknow and Moorshedabad, arc of the Shi’a sect, 
while those of Hyderabad, the Carnatic, Bhopal, Tonk, Delhi, and 
Bhawalpore, are of the Sunni persuasion. The majority of the 
Muhammadans in India, are of the latter sect. The Isma'ilias pre¬ 
dominate towards Bombay and Surat. The Bhuras are all of this sect. 
The commonalty of the Mussulmans, and especially the women, have 
more regard for the memory of Hasan and Husain, than for that of 
Muhammad and his khalifs. The heresy of making Ta’ziyas, on the 
anniversary of the two latter imams, is most common throughout 
India: so much so, that opposition to it is ascribed by the ignorant 
Mussulmans to blasphemy. Their example is followed by many of 
the Hindus, especially the Mahrattas. The Muharram is celebrated, 
throughout the Deklian and Malwa, with greater enthusiasm than in 
other parts of India. Grand preparations are made in every town, on 
the occasion, as if for a festival of rejoicing rather than of observing 
the rites of mourning, as they ought. The observance of this custom 
lias so strong a hold on the mind of the commonalty of the Mussul¬ 
mans, that tliev believe Muhammadanism to depend merely in keeping 
the memory of the imams in the above manner. The preaching of 
Maniavi Isma’il has recovered many a Mussulman from this heresy. 
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Nawab Vazir-ud-daula, the chief of Tonk, and ono of the most rigid 
proselytes of tho Saiyad, has prohibited the making of Ta’ziyas 
throughont his territory. Many of his subjects, however, are yet so 
much addicted to the old custom, that on the commencement of tho 
Muharram, they undertake a journey to Bhopal in order to celebrate 
the anniversary of their favourite imams. Many other prejudices and 
superstitions also prevail among the common people, as is, perhaps, 
the case, more or less everywhere, and in every nation : several of 
them they have borrowed from their neighbours the Hindus, and some 
they have created out of their own ignorance. The majority of the 
Mussulmans in the Dekbau are yet only half-converts to Islam. They 
yet have the Hindu idols iu their houses, and worship them as other 
idolaters do. There are many other sects in India, such as the 
Chishtias, Kadirias, Madinas, Kalandars, Nakshabandias, Zaidios and 
eight others, altogether fourteen in number, named after their respec¬ 
tive founders. They havo numerous peculiar dastans and innovations, 
differing from the Shar’a or Law, to detail which would require volumes. 
Suffice it to say, that, comparatively, there arc very few Muham¬ 
madans in this country who can be called true believers, conscien¬ 
tiously following the law delivered by the Prophet Muhammad. 1 

1 Experience teaches that the want of true observance of this law is generally 
prevalent everywhere, in Egypt, Turkey, Persia, &c. 


[The ’Amw’l-fil, or “Year of the Elephant,” referred to in tho 
following statement, dates from the year 571 a.d. The incident which 
gave rise to it, was an attack made upon Mecca by Abraha-Ilm-al- 
Sabnh, an Ethiopian Christian, then viceroy or governor of Yemen. 
This chief, riding on an elephant, led his army against the sacred city, 
which was saved by a miraculous interposition of Providence, as cele¬ 
brated in the 105th Surah of the Koran, entitled A1 fil.— Ed.] 









Statement shewing the Dates oi Birth and Demise of the twelve Imams immediately following Mciiammad. 

































